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UuvoD

V roce 2011 jsem dostal moznost, abych mésic prazdnin stravil
rok zval jednoho bohoslovce k nému do farnosti. Velmi zahy jsem
se dozvedél, ze otec patfi do skupiny, ktefi byli vysvéceni na knéze
v Church of England, ale z rlznych dlvod{ prestoupili do katolické
cirkve. Velmi mé zaujalo jeho vypravéni o této situaci, navic
podporené zkuSenosti ze setkani knézi z okolnich farnosti, kteri
méli ¢asto podobnou zkusSenost jako otec Robert. Ne vSichni
souhlasili, aby mi o ni vypravéli, ne kazdy mi rikal zrovna ty
podrobnosti, které mé zajimaly, a také - nebojim se to priznat - ne
vsemu jsem rozumél. Spoustu véci pro mé navic bylo novych (i
nezvyklych: mimo jiné, vidét katolické knéze v doprovodu jejich
manzelek. Uvédomil jsem si, jak je vlastné odliSné prostfedi u nas a
v Anglii, kde katolickd cirkev je pouhou mensSinou a je nucena
razné spolupracovat s ostatnimi cirkvemi. Poznal jsem také ostatni
cirkve v méstecku Dulverton, kde otec Robert plsobil, a nemél
jsem ponéti, ze které doby se odviji historie napriklad
Congregational church. Po pfijezdu zpatky do CR jsem se pokusil
mnoho informaci dohledat, a také jsem zjistil, o ¢em mluvili knézi
diecéze Clifton na schlzi ve farnim domé ze 14. stoleti. Povidali si
totiz o dnesnich moznostech prestupu do katolické cirkve, v dobég,
kdy jiz pll roku existoval osobni ordinaridt Our Lady of

Walsingham.

Kdyz jsem se tedy rozhodoval nad tématem své diplomové

prace, bylo mi jasné, ze chci poznat vice to, co jsem mél moznost

! Rev Robert Miller, knéz diecéze Clifton, plsobi nyni ve farnosti Tisbury.
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zbézné zahlédnout. Zajimalo meé, jakym vyvojem Church of
England prosla, chtél jsem také vyuzit své poznatky z prestupu
anglikdnt do katolické cirkve, ale hlavnim tématem pro mé
zUstdvalo to nové, které vyznamné zjednodusi tyto konverze a
priblizi byvalé anglikany katolické cirkvi; jen zatim nebylo jasné, do
jaké miry a jakym zplsobem. Samotnd apostolskd konstituce
Anglicanorum coetibus nestaci, je nutné také prihlédnout
ke komplementarnim normam a srovnat oba tyto prameny
se strukturami, které jsou nam znamy z Kodexu kanonického prava
1983.

Jako hlavni zamér prace lze tedy povazovat hlubsi popis
struktury personalnich ordinariadtl, kterou nabizi aposStolska
konstituce Anglicanorum coetibus a jeji komplementarni normy
(véetné popisu nutnych instituci v ramci téchto ordinariatd),
s ohledem na existujicimi struktury v ramci zapadni katolické

cirkve.

V prvni kapitole je za uUcelem lepSiho porozuméni kratce shrnut
vyvoj cirkvi anglikanského spolecCenstvi i jejich zakladni vérouka
a také alespon kratce nastinén vyvoj, ktery vedl k potrebé resit
moznost prestupl do pIného spolecenstvi s katolickou cirkvi. Druha
kapitola se vénuje modalitdm individudlnich prestupl ke katolictvi,
treti kapitola pak seznamuje s moZznosti skupinového prestupu
do persondlnich  ordinaridtld, daného apostolskou konstituci
Anglicanorum  coetibus z r.2009 a k ni vydanymi
komplementarnimi normami. Ctvrtd a patd kapitola podavaiji
analyzu persondlnich ordinariatl, c¢tvrtd kapitola se zamérenim
na osoby a patd kapitola se zameérenim na potfebna grémia.
ZavérecCna Sesta kapitola pojednava o jiz zfizenych personalnich



ordinaridtech: v souladu se zadanim prace nejvice o ordinariatu pro
Anglii a Wales, v porovnani s nim pak o ordinariatech pro USA a
Kanadu a pro Australii.

Neni snadné psat o téchto tématech pro toho, kdo se bézné
nepohybuje v prostredi koexistence vétsinové anglikanské cirkve,
proto to bylo spojeno s nékolika omezenimi: nedostupnost a
nedostatek materidll, rozmanitost jazykl, nebot téma takrka
nesouvisi se situaci v CR, jednd se o zalezitost pomérné& novou, jen
ojedinéle se vyskytujici, kterd stale neni uzavfena. Uzce s timto
souvisi i predpoklad neznalosti principl, kterym se fridi cirkve
anglikdnského spolecenstvi, popripadé omezeni dané neznalosti
terminologie v anglickém jazyce. Mnoho potizi mize zplsobovat
i uritd nedostupnost faktl, které jsou znadmy pouze tém, kteri se
pfimo zucastnili prestupu do katolické cirkve pred apostolskou
konstituci Anglicanorum coetibus, popripadé i nedostatek moznosti
oslovit ty, ktefri jiz vyuzili moznosti nabizené touto konstituci.

Rad bych zde podékoval vedoucimu prace otci Damianu
Némcovi, za jeho nekonecnou trpélivost se mnou. Dale bych rad
podékoval otci Robertu Millerovi, nebot moznosti nahlédnout do
jeho osobni zkuSenosti s prestupem do katolické cirkve a podporou
pro tuto praci. V neposledni radé bych rad podékoval jahnu
FrantiSku Ponizilovi, ktery mi velice pomohl s editaci textu a

nahlédnutim do taj& open-source editoru LibreOffice.



1 ANGLIKANSKE CIiRKVE A JEJICH VZTAH K CiRKVI
KATOLICKE

1.1 Vznik a doktrinalni vyvoj

~Anglikanska cirkev je svazek, ktery tvori anglikanska statni
cirkev a jeji dceriné cirkve. Tento svazek zastupuje vedle
lutheranismu a kalvinismu umirnénou treti z hlavnich podob
reformace. “?

Za odtrzeni cirkve v Anglii od Rima se pravem dava vina
Jindfichu VIIl., ktery se timto snazil vyresit svlj problém
s rozvodem. Roku 1534 Act of Supremacy urcil krdle a jeho
nastupce za jedinou hlavu cirkve a duchovenstva v Anglii, coz
dlsledku prohlésilo Jindficha jako papeze v jeho krélovstvi a dalo
mu moc provadét podle potieb personadlni a politické zmény?3. Déle
kral ucinil pokus shrnout zdklad uceni anglické statni cirkve do
deseti ¢lankd, avsak bez Uspéchu. Odpor k témto zménam vyjadrili
i John Fischer, biskup v Rochesteru a kanclérf Thomas More, ktefi jej

zaplatili zivotem.

Zruseni mensich klasterd v roce 1535 vedlo k povstani, které
prineslo jen dalsi ruseni ostatnich klasterl, a to v letech 1537-
1539. Spole¢né s uvedenymi zmatky rostly na vyznamu i rdzné
bludy, a i jejich predstavitele kral potiral krvave.

Za vlady Eduarda VI. Thomas Cranmer formuloval 42 ¢lankd viry,

které byly sice nezavazné, ale presto mély poslouzit jako

2 MAROT, H. Anglikanische Kirche und Kirchengemeinschaft. In: Lexikon fiir
Theologie und Kirche I. sloupec 546

3 Srov. NEVINS A. (ed.), Anglicanism. In: The Maryknoll Catholic Dictionary,
s. 36.



kompromis mezi starym a novym ucenim. Vedle zamitnuti
rimského pojeti se stavély také proti uceni Kalvina o predestinaci,

Lutherova antinomismu a novokrténcdm.

V roce 1548, za Sommersetovy vlady, byla umirnéné
reformovana liturgie: Order of Communion, a Book of Common
Prayer od Thomase Cranmera. Obsahoval pokyny k celebraci mse
v angli¢tiné s prijimanim pod oboji zplsobou. Zavedeni téchto
zmén se ovSem neobeSlo bez vzpour v severnich a zapadnich
hrabstvich. Od roku 1550 se pouzival novy ritual ordinace, také
zac¢ind drancovani kostell Warwickovou komisi. Druhé vydani
z roku 1552 bylo ovlivnéno kontinentalnimi protestanty a nemeélo
mnoho rysti mse svaté. V roce 1553 Marie I. Tudorovna obnovila
katolické ndébozenstvi, kardinal Pole vyslovil absoluci nad
kralovstvim, avsak nastalo pronasledovani protestantl. Alzbéta I.,
jeji sestra, vydala 17. 11. 1558 Supreme Governor, kterym cirkev

definitivné presla pod anglickou korunu.

V roce 1559 Alzbéta I. a parlament opét ustanovili Church of
England a panovnik tak obdrzel celkovou kontrolu nad véroukou
a disciplinou. Act of Supremacy zcela odmital celou autoritu
papeze a kralovnu prohlasil za nejvyssi autoritu v kralovstvi, stejné
tak ve vsSech spiritudlnich a cirkevnich zalezitostech a pripadech.

Svécenim M. Parkera byla obnovena hiearchie.

Problémem se jevilo sjednoceni liturgie: Kralovna Alzbéta |I.
a skupina kolem ni si prali nafidit prvni Book of Common Prayer
jako standardni text pro bohosluzby v celé cirkvi, ale parlamentu
dominovala skupina drivéjsich emigrantl z doby vlady Marie |I.

a jejich sympatizantl, kteri si velmi prali nastolit kalvinisticky



pohled na Anglickou cirkev. Vysledkem byl kompromis v podobé
druhé Book of Common Prayer. Byl sice vice radikalni, nez si pral
okruh okolo kralovny Alzbéty, ale pro agitatory z parlamentu se

jevil malo protestantsky.

Act of Uniformity, ackoli se proti nému postavili biskupové
v Snémovné lordd, ustanovil Book of Common Prayer jako vyhradni
knihu pro bohosluzby, ktera bude od bliziciho se svatku sv. Jana
Krtitele pouzivana ve vsSech anglickych kostelich. Jiné existujici
knihy pro bohosluzby (misal, pontifikal a dalsi) bylo zakazano
nadale pouzivat. Pro priklad: jakykoli knéz v Anglii slouzici mSi
svatou zakdzanym zpUsobem priSel o prijmy na jeden rok a byl
uvéznén na Sest mésicd.

V oblasti nauky Parker prostudoval a zrevidoval CranmerQv text,
¢imz vzniklo Tricet devét ¢lankl viry, které nabyly moci zdkona
v roce 1571. Ackoli nejsou kompletnim prehledem anglikanské viry,
zUstaly autoritativni v takové mire, Ze se po vSech svécencich
zadalo, aby je podepsali, stejné jako absolventi Oxfordu a
Cambridge do roku 1871. Tyto clanky obsahuji mnoho zakladni
kfestanské nauky: souhlas s katolickou naukou o Trojici, vtéleni a
Duchu svatém; prohlaseni, ze pouze Pismo svaté je jediny pramen
viry; uznani pouze dvou svatosti, jmenovité krtu a Posledni vecere
(Lord's Supper); povoleni manzelstvi knézi; XXXVII. ¢lanek mluvi o
tom, Zze papez nema jakoukoli jurisdikci nad Anglickym kralovstvim.
,Siroké kruhy anglikdnské cirkve pfisuzuji dnes o 39 artikulim
jenom historicky podminény vyznam oproti neproménlivé platnosti
Creda."

* KOENEN, J. Anglikanische Artikel. In: Lexikon fiir Theologie und Kirche |.
sloupec 545.
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Posledni tvrzeni, ze cokoli z katolické nauky o msi svaté je
rouhacska lez a nebezpecny klam, bylo pripojeno ve vydani Triceti
deviti ¢lankd viry z roku 1571, kdyZz bylo jasné, Ze jiz neexistuje
nadéje ve smireni presvédcenych katolikd s Alzbétinym narizenim
0 nabozenstvi. Papez Pius V. exkomunikoval kralovnu v roce 1570.
Tento dekret na jedné strané podpofril nazory, Zze katolici v zemi
jsou zradci a je trfeba je pronasledovat, na strané druhé obnovil
Usili mnoha katolikG svrhnout Alzbétinu vlddu; nemnoho z nich

preferovalo odchod do exilu.

Naproti tomu puritani, jak byli nazyvani extrémni protestanté
v dobach Alzbétiny vlady, usilovali o kompromis ve vire
presbyteranské. Jejich pocty neustdale rostly, jako stoupal i politicky
vliv zapricinény vnitfnim sjednocenim. Stale zvétSujici se pocet
protivnikd v AlZzbétiné a Stuartové parlamentu vyvrcholil sporem
o smérovani nauky o milosti, pohledu na episkopat, bohosluzbu a
prava krale. Opozici jim bylo hnuti, jejiz hlavou byl Canterbursky
arcibiskup William Laud, znamé jako High Church, kam patfilo
mnozstvi energickych a intelektualné nadanych knézi, znamych

také jako Caroline Divines.

V roce 1604 zdlraznila konference v Hampton Court svolana
kralem Jakubem I. nesmiritelnost AnglikanG a Puritan(. Spor mezi
témito skupinami vedl k nestabilité, zejména pri pohledu na
usporadani cirkve, kdy zvitézilo presbyteriansky model, ktery
preferoval spravu cirkve dékany a starsimi. Toto zfizeni ovsem
nezastaval kral Karel Il., ktery v roce 1661 znovu ustanovil
episkopalni usporadani v Cele s biskupy. Jeho néasledovnik Karel

Jakub Il. byl katolicky smyslejici, a proto vydal v roce 1687
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Deklaraci o shovivavosti, diky které skoncilo obdobi netolerance

k nonkonformistiim.

Revoluce roku 1688, vlada Viléma Ill. Oranzského a jeho
snasSenlivost vici vsem protestantdm dala puritdndm jasné najevo,
ze jakmile byli odstranéni jejich politiCti podporovatelé, nemohou
nahradit Anglikanskou cirkev jako zavedenou viru; jednota vyznani
a obradu nebyla ve staté pevna a nasledkem tohoto musela Anglie
prijmout vyskyt mnoha nabozenskych frakci. Mnoho AnglikdnG se
odmitalo smirfit s vyhnanim Jakuba Il. a Viléma Ill. Oranzského
uznavalo jen jako regenta. Tato frakce, znama jako Nonjuroristé,
po schismatu opustila svlj vliv na smérovani cirkve, kterého
se ujala skupina zndma jako Broad Church. Cas jejiho plsobeni Ize
nejlépe popsat jako ustrnuti a racionalizmus. Dalsi skupina v cirkvi
pfijala nabozensky nazor znamy jako Latitudinarismus. Tato
skupina se snazila pfipojit k mysSlenkam, které byly povazovany za
védecké, avsSak prijala nazory, kvili nimz se nejevila jako

krestanska.

Celkovy pokles duchovni Uurovné Church of England v 18. stoleti
byl c¢asteCné pozastaven vzestupem evangelickych snah. Toto
hnuti zdUraznilo d@lezitost osobniho nabozenského vyznani a
vénovalo jen malo pozornosti obraddim a cirkevni organizaci.
NejvétSimi zastanci byli John Wesley a George Whitefield. Mél velky
vliv na socidlni reformy, a jeden z jeho Uspéchl bylo zruseni
otroctvi na Uzemi celého Britského Impéria v prvni poloviné 19.
stoleti. Jedna z evangelicky smyslejicich skupin presto opustila
Church of England a utvorila mnoho metodistickych sborl, které se

staly silnou ndbozZenskou a socialni silou v primyslovych oblastech
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v 19. stoleti v Anglii, do kterych Church of England jen pomalu

pronikala.

Filozofické teorie Jeremyho Benthama, které se velmi
prosazovaly v politickém, pravnim a socialnim zivoté v Anglii, mély
vliv také na ndbozensky zivot ve staté. Bylo to zvlasté patrné na
pozadavku reformy finan¢ni struktury statni cirkve, a predevsim
redukci znacnych prijm0 pro vyssi klérus a zvyseni nizkych
stipendii pro nizsi duchovenstvo. Dale bylo mnoho nespokojenosti
s notorickym mnohoobrocCnictvim a nepotismem. V roce 1827
napriklad tri pétiny vSech Anglikanskych drzitell Gradd nesidlily

v misté Uradu, jenz zastavaly.

Od roku 1833 se zacalo silné projevovat hnuti v Ccele
s Newmanem a Puseym, stavéjici na predchozim High Church
a dbajici na odkaz staré cirkve. DalSi smér, rozsifujici se po roce
1890, byl Ritualismus, ktery se snazil své pozadavky vlozit do
Upravy Book of Common Prayer, kterd byla Parlamentem v roce
1928 zamitnuta. Stoupajici pocet zakdzanych prvkd v obradech a
touha po modernizaci Prayer Book vedla po dvaceti letech prace k
vydani nové Prayer Book ve spolupraci s biskupy. Parlament ji
ovsem v roce 1927 odmitl. Ponékud prepracovana verze byla
predlozena v nasledujicim roce a opét vetovana. Zarmouceni
zfejmou zaujatosti parlamentu, mnozi Clenové Church of England
pouzivali nedovolenou verzi z roku 1928, ackoli bylo zfejmé, ze

z tohoto poruseni prava mohou byt stihani.

Zverejnénim Essays and Reviews v roce 1860 obhajovalo sedm
liberdlnich duchovnich svobodu badani v ndbozenskych otazkach,

pricemz dva ze sedmi autorl byli oficidlné potrestani arcibiskupem
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a biskupy z provincie Canterbury. Odpor k Essays and Reviews byl
veliky, pres jedenéct tisic klerikG Church of England se pripojilo
k prohldseni viry, Zze Bible je Boziho plvodu a peklo existuje.
Vysledkem téchto udalosti byl synod Anglican Church in Canada
v roce 1865 a zadost o svolani obecného koncilu Anglikanskych
cirkvi ke stanoveni oficialni formulace viry. Tato mysSlenka se
ukazala jako neproveditelna, a proto byli zastupci kléru pozvani
arcibiskupem z Canterbury do jeho oficidlniho sidla Lambeth

Palace v Londyné.

Od té doby se podobna setkani konala s pfriblizné desetiletym
intervalem. Na prvni Lambeth Conference v roce 1867 se zde
setkalo 76 biskupl, v roce 1908 jich bylo 242, roku 1920 jiz 252
biskupl, a v roce 1958 se Ucastnilo 310 biskupl. Konference nema
vykonnou moc a jejich usneseni nejsou zavazna pro Anglikany, ale
poziva velké moralni prestize a ukazuje aktualni sméry, kam se
vyviji mysleni a u€eni anglikanskych cirkvi. ,Lambeth Conference
je pratelské setkani, svolané osobnim pozvanim arcibiskupa

z Canterbury."®

Anglikdnska politika ekumenismu se odviji od Chicago-Lambeth-
Quadrilateral z roku 1886, které predstavujici oficialni uceni a
principy Anglikanismu. Jedna se o tato tvrzeni: Pismo svaté Starého
a Nového Zdakona obsahuje vSe, co je potrebné ke spase a je
pravidlem a definitivni normou viry; Apostolské a Nicejské vyznani
viry je dostate¢nym prohldsenim krestanské viry; dvé svatosti

narizené samotnym Kristem, jmenovité krest a Posledni vecere,

> RUTT R., Provincial or Universal? In: LONGENECKER Dwight (ed.). The Path
to Rome. Herefordshire s. 122.
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slouzené s nezmeénitelnym pouzitim Kristovych slov ustanoveni a
prvky predepsané Jim samym, jsou nezbytnou casti kfestanského
zivota; historicky episkopat, misté prizplsobeny do metod spravy
lisici se podle potreb narodd a lidi volanych Bohem do jednoty Jeho

cirkve, je rovnéz nezbytna Cast krestanského Zzivota.

Diky témto clank@m se brzy dafrilo zahdjit diskuze zejména
s cirkvemi s biskupskym usporadanim, zejména s reckymi
ortodoxnimi, a se starokatoliky, se kterymi je od r. 1932 sjednano

intercommunio.

Ve vztazich s rimskokatolickou cirkvi ve 20. stoleti je nutné
zminit rozhovory v Mechelenu v letech 1921-1926, které ovsem
byly spiSe neoficialni. Az v r. 1966 navstivil arcibiskup Michael
Ramsey oficidlné papeze Pavla VI. a vydali spolecné deklaraci, aby
byl zapocat seriézni dialog. Pripravna komise vydala v roce 1967
Maltskou zpravu, doporucujici spolecné jednani, které by pokrylo
jak teologické, tak praktické otazky. Dalsi komise, Anglican-Roman
Catholic International Commission, znama podle pocatecnich
pismen jako ARCIC, pracovala ve trech etapach v rGizném slozeni.
Jejim pric¢inénim bylo vydano nékolik dokumentl, a zavéry byly

shrnuty ve The Final Report, vydané v roce 1982.

V kazdém staté, kde ziji vedle sebe rimskokatolickda a
anglikanska cirkev, probihd prakticky ekumenismus v ramci
farnosti, véznic, nemocnic a v jinych skupinach, a byly zde také
zakladany (ve spolupraci s biskupskymi konferencemi jednotlivych
statd) mistni anglikdnsko-rfimskokatolické vybory zndmé pod
zkratkou ARC; jejich cCinnost je podminéna potrebami zemé, ve

které vznikly. V roce 2000 vznikla Komise pro jednotu a misii,
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znama pod zkratkou IARCCUM, a jejim programem je zejména
uvadéni dokumentd ARCIC do praxe, zlepSovani spole¢né
spoluprace a podpora spolec¢ného misijniho Usili ve vétsi mire nez

dosud.
1.2 Geograficky vyvoj

Anglikanismus vznikl v Anglii, avsak rozsifil se do ostatnich zemi
britské koruny. Kromé cirkvi, které vznikly primym zalozenim
anglickou vladou, je nutné zminit také ty, které z anglikanské
cirkve primo vychazi, jsou svobodné a maji episkopalni zfizeni, diky
kterému jsou Ucastny ekumenickych rozhovorl s anglikdnskou
cirkvi. Jedna se zejména o kongregacionalistické, baptistické,

metodistické a presbyteranské cirkev.

~Anglikanismus byl zalozen ve Walesu v 16. stoleti anglickou
vlddou a schlzi waleskych biskupl, ktefi se dohodli v pouzivani
mistniho jazyka. V 17. a 18. stoleti pluralismus, nepotismus a
problémy s rezidenci weldského kléru zplsobil velky Upadek
anglikanismu a vzestup metodismu, ke kterému nalezela vétSina

populace. V roce 1920 byla Anglican Church of Wales zruSena.

Anglican Church of Ireland nikdy nebyla obyvatelstvem prijata.
Pres oficialni vznik irskym parlamentem neméla nikdy vétsi vliv

v duchovnich zalezitostech. V roce 1871 byla zruSena.

Ve Skotsku anglikanska cirkev vznikala v letech 1612 a 1638 a
opét obnovena byla v roce 1690. Od uvedeného roku Episcopal
Church of Scotland, po kratkém obdobi omezujiciho vlivu diky
spojenim s Jakobity, proziva poklidnou existenci a zajimavosti je

vlastni Uprava Book of Common Prayer.
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Vstup Church of England v 19. stoleti do Indie byl usnadnén diky
priznivému vlivu East India Company, kterd byla pod tlakem
evangelickych misijnich snah. Anglikanskd diecéze Kalkata byla
zalozena v roce 1814. Ostatni diecéze byly také zakladany, ale
nejvyssi autorita zde zlstdvala anglickému panovnikovi. V roce
1930 se Church of England v Indii stala Church of India, Burma and
Ceylon s plnou autonomii, avSak plnym spolecenstvim s biskupem
v Canterbury. Jakmile se v roce 1947 stala Indie a Pakistan
nezavislymi zemémi, jméno Pakistanu bylo pfiddno do nazvu

cirkve.

V Kanadé spadaly dvé diecéze, Nova Scotia a Newfoundland, pod
Church of England od roku 1800. Po vytvoreni Horni Kanady v roce
1791 zde probéhly nelspésné pokusy o zalozeni anglikanské
cirkve. EnergiCti kanadsti biskupové cirkvi anglikanského
spoleCenstvi v 19. stoleti poskytovali pro zabezpeceni existence

kanadské cirkve misie mezi Indiany a Eskymaky."®

Na Uzemi USA existuje od roku 1789 autonomni a nezavisla
cirkev, avsak v plném spolecenstvi s Church of England.” Tato
cirkev, celym ndzvem Episkopdlni cirkev Spojenych statd
americkych, se tak jmenuje proto, ze , je fizena hiearchii ve vire, Ze

biskupiim byla dana tato moc Bohem."®

® Srov. Mc DErRMOTT, E. Anglicanism. In: New Catholic Encyclopedia 1, s.
525

7 Srov. MATZERATH, M. Anglicanism. In: New Catholic Encyclopedia 1, s. 487

& Srov. NEVINS A. (ed.), Episcopal Church. In: The Maryknoll Catholic
Dictionary, s. 213.
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2 PRESTUPY JEDNOTLIVCUO
PRED ANGLICANORUM COETIBUS

2.1 Historické pozadi

Prestupy anglikdnl do katolické cirkve nejsou jen fenomén
poslednich let. Jako priklad z historie mize byt zminén John Henry
Newman, ktery konvertoval do katolické cirkve v roce 1845 a svym
dilem ovlivhil mnoho dalSich véricich, ktefi nasledovali jeho
prikladu. Obdobim narlstajictho mnozstvi lidi prestupujicich do
katolické cirkve ve 20. stoleti bylo také napriklad v Case prvni a
druhé svétové vélky. Tento narlst je zdOvodnovan vale¢nym
narusenim spolecnosti, jejimi zménami v 50. letech a také
probihajici povalecnou obnovou Church of England. Rekordem byl
rok 1959 se 16 250 osobami, avsak jiz v 60. letech doslo

k prudkému poklesu.

DalSi vina zajmu o plné zaclenéni do katolické cirkve je
spojovana s Obecnym synodem z r. 1992, ktery se tésnou vétsinou
vyslovil pro svéceni zen. Neékolik tisic lidi vahajicich nad timto
krokem dostalo padny argument, procC jiz dale nevyckavat a jit
cestou ke spojeni s Rimskokatolickou cirkvi. Mezi nimi byli Ctyfi
biskupové, nékolik set knézi, Clen kralovské rodiny - vévodkyné

z Kentu, dva vladni ministfi a mnoho laik(.°

2.2 Anglo-katolicismus

Zasadni potizi pro mnoho prestupujicich z Church of England do

katolické cirkve je pojem ,anglo-katolik“, ktery plodi nejasnosti

% Srov. WIDDECOMBE Ann., Foreword. In: LONGENECKER D. (ed.). The Path to
Rome, s. XII.
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v mnoha lidech. Mnoho z téch, ktefi touzili plné se sjednotit
s Rimem jiz v mladi, nardzeli na argument ze svého okoli typu ,jsi

prece katolik, tak co by sis vymyslel.”

.V Anglii prestup do katolické cirkve neni akt teologicky, ale
politicky.“*® Pokusme se nahlédnout do historického kontextu této

zkusenosti mnoha konvertitd do katolické cirkve.

Termin ,anglo-katolik” zacala pro odliSeni od ostatnich pouzivat
skupina znama jako , Traktariani“ i , Oxfordské hnuti“, kterd se
pokouSela znovu obnovit myslenky a idedly ,High church” ze
17. stoleti. NejznameéjSimi osobnostmi jsou John Henry Newman,
John Keble a Edvard Bouverie Pusey. Typickym rysem jejich prace
je obnoveni zajmu o starovékou a stredovékou cirkev a pokus
nalézt historickou kontinuitu mezi Church of England a cirkvi
zaloZzenou apostoly. Dilo nalezlo Sirokou odezvu v anglikanské
cirkvi a posunulo ji blize k cirkvi katolické, at jiz pojetim pravd viry,

tak liturgie.

V prvni poloviné dvacatého stoleti se anglo-katolicismus stal
hlavnim myslenkovym proudem v Church of England, avsak jiz po
druhé svétové vélce zac¢ina ztracet na sile. Cim dal tim vice totiz
prejima od katolické cirkve, zejména v liturgii, coz neni vzdy
pozitivné vniméano. Proto zacinaji silit hlasy o oslabeni ddrazu
kladenému na liturgii a vice se pfiblizit skutec¢nosti, ze Church of
England sice vychazi z katolické cirkve, ale prosla rlznymi

reformami, které ji od ni odlisuiji.

10 SYMONDSON A., Are Anglo-Catholics Catholic?. In: LONGENECKER D. (ed.).
The Path to Rome, s. 216.
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Druhy vatikansky koncil pfinesl reformu liturgie, kterd i v Anglii
byla velmi pozitivné prijata: Velké mnozstvi knézi zacalo slouzit
bohosluzby podle Alternative Service Book, coz neni nic jiného nez
upraveny Rimsky misdl. Pro mnoho lidi tedy skute¢n& neni
viditelnych rozdilG mezi katoliky a anglikdny, navic ve smiSenych
manzelstvich i déti vlastné nevidély rozdilu, zejména na venkove,
kde mély mensSi moznosti ke srovnavani. Il. vatikansky koncil tedy
neznamenal zménu jen pro katolickou cirkev, ale ,bylo to revolucni
pro cely krestansky svét, obzviast pro klid zapadniho

krestanstvi. “!
2.3 Prijeti do katolické cirkve

K prijeti do katolické cirkve se nejCastéji pouzivaly Obrady
kfestanské iniciace pro dospélé. O tom, jak pfijeti mohlo vypadat,

si mUzeme udélat obrazek z vypravéni otce Roberta Millera:

.V mém pripadé jsem dochazel na katolickou msi svatou po
nékolik mésict pred tim, neZ jsem se definitivné rozhodl, ale knéz,
ktery mé prijimal, poukazoval na skutecnost, Zze pravdépodobné
vim vice o katolické cirkvi nez on (nase mala skupina s nim
diskutovala jiz pfed konverzi, jak bychom méli byt prijati) a
jednoduse pripravil prijeti do Cirkve na vecCerni msi svaté, poté, co
jsem prijal svatost smifeni. Nejsem si jist, zda pozadal biskupa
o dovoleni, jak je nutné pfi prijimani dospélych. Cely systém byl

velmi komplikovany a docela sileny.“*?

1 SYMONDSON A., Are Anglo-Catholics Catholic?. In: LONGENECKER D. (ed.).
The Path to Rome, s. 221.

12 MILLER R., A question about conversion to catholic. [elektronicka postal
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Na Uzemi své diecéze si katolicti biskupové podminky k pFijimani
knézi z anglikanské cirkve stanovovali sami. Napriklad v arcidiecézi
Westminster bylo pozadovano studium cirkevniho prava a moralni
teologie ve vecerni Skole po dobu Sesti mésicl, béhem kterych je
kandidat umistén ve farnosti, a mdze se prikrocit k jdhenskému
sveceni; brzy po ném nasleduje i svéceni knézské. Bézné se toto
zvlada za jeden rok. Ne ve vSech diecézich méli ovSem biskupové

takovyto pristup. Otec Robert Miller nam podal své sveédectuvi:

.Po cCase, kdy jsem dva roky cekal na zpravu od mé tehdejsi
diecéze, jsem byl poslan na dva roky do knézského seminare mé
nynéjsi diecéze. Po sesti mésicich v seminafi jsem byl poslan na
nejblizsi katolickou univerzitu, abych zde studoval, protoze
seminar nevédél, co ma se mnou délat, a nedostal Zadné instrukce
od diecéze. Po celkové trech letech v knézském seminari jsem byl
poslan do farnosti na dalsi rok. V mé diecézi tedy trvalo Ctyri roky,

abych byl vysvécen na knéze.“*?

Nékteri biskupové se o prijimani anglikdnd nezajimali; jini
vyzadovali dva roky v knézském seminari pro svobodné byvalé
anglikany, nékteri cekali, ze prijdou zenati, kterym byl vyrfizovan
dispenz z Rima, aby se mohli zapojit do rliznych sluzeb. Cirkev
v jednotlivych pripadech povolovala dispenz od celibatu a knézské
svéceni, avSak bylo zde vyhrazeno, ze tito duchovni nemohou
plsobit ve farnosti, ani byt jmenovani jako administratori ¢i farari
farnosti. RGzni biskupové v Anglii ¢i Walesu si ovsem toto vykladali
rGzné: Nékteri umistovali uvedené duchovni do funkci

nemocnic¢nich, Skolnich a vézenskych kaplanl, kdy se cdasto

13 MILLER R., A question about conversion to catholic. [elektronicka postal
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vyuziva dotace téchto mist statem. DalSi moznosti bylo svétit na
knéze pouze ty, kteri jiz dosahli starobniho statniho zabezpeceni.
Nékolik biskupl dalo prednost varianté, kdy sice tito nejsou
oficialné ve farni spravé, ale presto vykonavaji vétSinu cinnosti
vlastnich farari. Uvedend varianta ale byvala obycejné napred

schvéalena diecézni knézskou radou.

2.4 Spolecnosti pomahajici prestupujicim

.Kdyz se sluzebnici jinych cirkvi chtéji stat katoliky, zpravidla
ztraceji své zaméstnani a obydli. Tato situace je pro né daleko
horsi nez napfriklad pro ty, na které je nahlizeno jako na
prebytecné, nebot se nemohou poohlédnout jednoduse po nové
praci. Zkouseji zahajit novou kariéru, avsak knézi stfedniho véku
nejsou témér vibec Zadani na trhu prace. Mnoho z nich se chce
stat katolickymi knézimi. Ne vsichni, avsak mnoho z nich, potrebuji
financni podporu po dobu nékolika let, nez jsou vysvéceni na

knéze, “14

Nejen potize financniho razu cekaji ty, kteri chtéji vstoupit do
plného spolecCenstvi s katolickou cirkvi. Pro mnoho z nich to
znamena odlouc¢eni od rodiny, protoze silny proud ,anglo-
katolicismu“ stird rozdily mezi katolickou a anglikdanskou cirkvi.
Drive byla velmi Casta i ztrata pratel, avsak ,nyni lidé otevrené
hovofi o tom, zZe se chtéji stat katoliky, a kdyz se rozhodnou opustit
Church of England, je toto casto chapano pozitivné a otevrené.

V dnesni dobé, kdyz konvertujici klerik je prijat do plného

14 SANDERS R. Some notes on the history and work of the Society by the
Secretary in Autumn 2013, s.5. Information booklet, ktery mi poslal
elektronickou poStou Robin Sanders - sektetar The St Barnabas Society. Plny
text je v priloze.
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spolecenstvi s katolickou cirkvi nebo je vysvécen, mnoho jeho

anglikanskych pratel zistava prateli.“*

Za popsanym pokrokem jisté stoji osobnost kardinala Huma, ale i
The St. Barnabas Society, kterd svi{j hlavni Ukol spatfuje pravé
v pomoci a integraci duchovnim prestupujicim do katolické cirkve,
v soucinnosti s biskupy. Svou historii popisuje jako nastupce
sdruzeni ,,The Converts”, které bylo zalozeno na primy pozadavek
papeze Lva Xlll. a pomahalo zejména knézim, ale pozdéji také
feholnim sestrdm. Svou pUsobnost ohranicuje Britskymi ostrovy,
a proto jsou lidé, kterym pomaha, roztrouseni po celé zemi. Timto

je Casto ztizen osobni kontakt, a tedy Ucinnost pomoci.

Marcus a Marylin Grodi po své zkuSenosti z prestupu do katolické
cirkve popisované jako ,zdanliva izolace“ zalozili v roce 1993
spole¢nost The Coming Home Network International. Tézisté
cinnosti jmenované skupiny je predevsim ve vydavani literatury,
pravidelného zpravodaje a ve vstupech do vysilani katolické
televize EWTN. Poskytuje také kontakty, asistenci a spolecenstvi
pro ty, ktefi chtéji poznat historii Cirkve, pfipravit se na cestu do ni
Ci jiz na této cesté kraceji. Pro né nabizi i zdroje, ze kterych mohou

Cerpat své poznani.
2.5 Vize skupinového prechodu

Pro¢ mnoho lidi, ktefi patfi mezi Anglo-katoliky, zUstavalo
v Church of England tak dlouho? Pokud pomineme potize, které
obycejné prestupy zapricinily a které jsme jiz vyjmenovali vySe,

zUstdvd zde moznost, kterou si predstavovali nékteri anglikani,

15 SANDERS R. Some notes on the history and work of the Society by the
Secretary in Autumn 2013, s. 9.
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napriklad knéz Kenneth Noakes: ,vize moznosti skupinového
prestupu, ktery by navratil anglikany k jednoté s hlavnim proudem
zdpadni Cirkve s centrem v Rimé. Individudini pfestupy toto
nepodporuji. Nasim tkolem je zlstat tam, kde jsme; zddrazriovat,
prozivat a branit nasi katolické dédictvi spolu s anglikanskymi
tradicemi.”*® Tato vize nasSla své uskutec¢néni v apostolské

konstituci Anglicanorum coetibus.

6 NoAkEes K., Echoes of Early Church. In: LONGENECKER Dwight (ed.). The
Path to Rome. Herefordshire: Gracewing 1999. s. 70.
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3 ZASADNi MOZNOST SKUPINOVEHO PRESTUPU -
APOSTOLSKA KONSTITUCE ANGLICANORUM COETIBUS
A KOMPLEMENTARNI NORMY Z R. 2009

3.1 Vyvoj vedouci k pravni regulaci skupinového prechodu

Pocty jednotlivych Zadosti o prestup véricich stale vzrlstaly a
bylo jasné, Zze model jednotlivych prestupl neni dostacujici.
V Cirkvi byly postupné zavedeny moznosti prestupu skupin
anglikanl se zachovanim jejich liturgické tradice; napriklad v USA
jiz od roku 1980 na zdkladé dokumentu Jana Pavla Il. Pastoral
Provision existovaly ,farnosti latinské cirkve, které si zachovaly
prvky anglikanské liturgie v bohosluzbach, zatimco zbytek byl plné
katolicky.“l” AvSak ani tento model se neukazal jako dostatecny.
Potizi byla také nesjednocenost biskupl v pristupu ke konvertitiim:
JJestlize jsi byl pred konverzi anglikanskym biskupem, je
fascinujici, jak rychle se mohlo pristoupit ke knézskému svéceni
pod podminkou a udéleni titulu monsignora, bez jahenského
svéceni (pravidlo Jana Pavla Il., coZ se zdéalo teologim ponékud
pokrivené), zatimco zbytek z nas musel projit celou cestou

iniciacnich svatosti. “*®

V nékterych situacich ani nebylo mozné pUsobit v diecézich, na
jejimz Gzemi byvali anglikani plsobili jako farari anglikdnskych
farnosti, a to ¢isté diky nezadjmu biskupa. Mnoho anglikdnd proto
Zzadalo vznik vlastni struktury v ramci katolické cirkve, nejCastéji

v podobé personalni prelatury.

7 DoE N., The Apostolic Constitution Anglicanorum coetibus: An Anglican
Juridical Perspective. In: Ecclesiastical Law Journal ¢. 12 (2010) s. 309.

18 MILLER R., A question about conversion to catholic. [elektronicka postal
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3.2 Apostolska konstituce Anglicanorum coetibus a

komplementarni normy

V Rimé 4. listopadu 2009 papez Benedikt XVI. schvalil vydani
apostolské konstituce Anglicanorum coetibus; spole¢né s ni i
prislusnych komplementarnich norem. Tento dokument vyslysel
prosby anglikdnt'® a poskytuje zadkladni normy pro zfizeni a Zzivot
osobniho ordinaridtu pro anglikdnské vérici, jednotlivce ¢i v rdmci
svého cirkevniho spolecenstvi, ktefi si preji vstoupit do plného
spolecenstvi s katolickou cirkvi.

.ZFzenim ordinariatu byla povérena Kongregace pro nauku viry,

nebot tato apostolska konstituce je plodem dlouhého procesu,

béhem kterého muselo byt feSeno mnoho doktrinalnich otédzek.“?°

19 BENEDIKT XVI., Anglicanorum coetibus, In: ACTA CBK, €. 5, s. 25

20 GHIRLANDA G., Vyznam apostolské konstituce Anglicanorum coetibus. In:
Salve, ro¢nik 22 (2012) ¢. 3 s. 63.
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4 CHARAKTER PERSONALNICH ORDINARIATO

V této kapitole se budeme =zabyvat eklezidlné podstatnymi
skute¢nostmi - povahou ordinaridtl, zachovanim anglikdnské

tradice, Cleny ordinariatu, ordinarem a klérem ordinariatu.

4.1 Povaha ordinariata

,Kazdy ordinariat je ipso iure verejnou pravnickou osobou."“?
O téchto pravnickych osobach pojednava kanon 114 CIC.
Ordinariaty jako personalni pravnické osoby zahrnuji jak kleriky,
tak laiky. Pravnickd osoba ma trvaly charakter, zanikd bud
zakonnym zruSenim prislusSnym prestavenym, nebo nevyvijenim
¢innosti po dobu sta let. ,Druhd mozZnost mizZe nastat, jestlize
ordinariat se nebude uskutecrniovat v pfijimani a svatostné iniciaci
svych ¢lenl. Eventudlni zruseni miZe nastat viastnim formalnim
zruSenim z ridznych ddvodd, napfiklad, pokud by Svaty stolec
rozhod!l jej nahradit odlisnou strukturou, napriklad personalni
diecézi vedenou diecéznim biskupem (dle kan. 372 § 2).“??
Ordinariat pritom neni zadna nova struktura, ale vychazi z pojeti,
které vzniklo jiz drive: ,MozZnost ziizeni takovéhoto osobniho
ordinariatu nevytvari novou strukturu v ramci soucasného
kanonického prava, jako spise vyuziva stavajici struktury osobnich
ordinarigtG pavodné uréenych pro pastoracni péci ¢Elend
ozbrojenych sil, jak stanovuje apostolska konstituce Jana Pavla Il.

Spirituali militum curae z 21. dubna 1986.“%

21 BENEDIKT XVI., Anglicanorum coetibus, ¢. 1§ 3. In: ACTA CBK, ¢. 5, s. 26.

22 HUELS J., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009), s. 392.

23 GHIRLANDA G., Vyznam apostolské konstituce Anglicanorum coetibus. In:
Salve, ro¢nik 22 (2012) ¢. 3 s. 63.
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Z citovaného vyjadreni vyplyva, ze pojem , personalni ordinariat“
neni produktem CIC. Nicméné kanonické pravo dovoluje vytvoreni
struktur specificky uzplsobenych duchovnimu dobru véficich a
stejné jako vojenské ordinariaty jsou tyto v ramci jurisdikce
podobné diecézim. Srovnanim ordinariatl pro ¢leny ozbrojenych sil
a byvalé anglikany zjistime, Zze zatimco knézi prvné jmenovaného
spadaji pod vojenské kaplany a tito pod jurisdikci svého ordinare,
coz byva vojensky biskup, ale nejsou zde inkardinovani, ¢lenové
ordinaridtl vytvorenych pro byvalé anglikdny nélezi pod svého
ordinafe a jsou v ordinariat v¢lenéni. Uzemni vymezeni osobnich
ordinariatdl je v rédmci Uzemnich hranic urc¢ité biskupské
konference?® a je mozné zde zridit i vice ordinariatd. Vznik kazdého
musi byt projednan s prislusnou biskupskou konferenci. Jesté je
mozné dodat, ze v anglikanskych cirkvich princip struktury, ktera
neni vymezena teritorialné, také neni nic neznamého; pouziva se

napriklad u vojenskych kaplang.

Pojeti persondlnich ordinariatd tedy nevyuzivd moznosti
vytvoreni osobni prelatury, ani nemohou byt povazovany za
partikularni cirkve v plném spolecenstvi s katolickou cirkvi po vzoru
orientalnich spoleCenstvi uzndavajici autoritu nastupce sv. Petra,
~hebot anglikanské liturgické, duchovni a pastoracni dédictvi je

zvlastni realitou v ramci latinské cirkve. “?>

Nabizi se tedy otazka, proc¢ nebylo vyuzito pravé moznosti osobni

prelatury, pozadované nékterymi skupinami anglikdnG. Podle

24 Na Uzemi Velké Britdnie je vytvoren v teritoridIni hranici biskupské
konference Anglie a Walesu.

25 GHIRLANDA G., Vyznam apostolské konstituce Anglicanorum coetibus. In:
Salve, ro¢nik 22 (2012) ¢. 3 s. 63.
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kdnonu 294 CIC jsou osobni prelatury tvoreny knézimi a jahny
sveétského duchovenstva, kteri jsou povéreni zvlastnimi ukoly
v pastoraci, ale soucasti této prelatury nejsou laici. Ti by tedy
nejspiSse museli nasledovat cestu asimilace s existujicimi
diecézemi, a zrfejmé jednou z mala moznosti kooperace téchto
byvalych anglikdanskych véricich se ,svymi“ knézimi by byla

apostolatni ¢innost, definovana v kan. 296 CIC.

4.2 Zachovani anglikanskeé tradice

Ordinariat mé pravo slavit eucharistii, ostatni svatosti, denni
modlitbu cirkve a jiné liturgické uUkony podle vlastni anglikanské
tradice schvalené Apostolskym stolcem?®. Nebot je zde zajem, aby
»,dale zily duchovni, liturgické a pastoracni tradice anglikanského
spolecenstvi jako cenny dar Zivici viru jejich ¢lent a jako bohatstvi
ke vzajemnému sdileni.”?’” NevyluCuje se timto slaveni liturgie
podle rimského ritu. Potizi je ovSsem pouziti terminl, které
anglikanské pravo nezna: napriklad anglikanska tradice, pficemz
pojem katolicka tradice mu neni cizi, Ci raritni pouzivani spojeni
liturgicky text.”® Potizi je také vyjadreni denni modlitba cirkve,
nebot anglikdnské cirkve maji zavedeny pojem Morning and

Evening prayer.

6 Ordinariadt Our Lady of Walsingham nema schvéleno mnoho liturgickych
knih: Pouze pohrebni a svatebni obrady. Po 25 dubnu 2014 maji byt
dostupné v jedné knize spolecné s iniciacnimi svatostmi (krest ditéte,
dospelého; bifmovani) Srov.
http://www.ordinariate.org.uk/news/OrdinariateNews.php?New-Liturgical-
Book-for-the-Personal-Ordinariates-195

27 BENEDIKT XVI., Anglicanorum coetibus, &. Ill. In: ACTA CBK, &. 5, s. 27.

28 Srov. DOE N., REEs J., The Principles of Cannon Law Common to the
Churches of the Anglican Communion, s.62
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V konstituci Anglicanorum coetibus se nevyskytuje Zzadna
poznamka o pravni tradici Church of England, ackoli je
respektovana synodalni tradice anglikanskych cirkvi, projevujici se
ve formeé existence spravni rady, ktera navrhuje tfi kandidaty na
ordinare, ktery je potom jmenovan papezem, a dale plni funkci
knézské rady a sboru konzultord dle CIC. Zajimavé je to zvlasté
v kontextu existence a prace komise The Colloquium of Anglican
and Roman Catholic Canon Lawyers vzniklé v roce 1999, ktera
srovnavala pravni systém cirkvi anglikdnského spolecenstvi a
rimskokatolické cirkve, a ,objevila velmi vyraznou jednotu mezi
témito dvéma tradicemi.”?® Jeden z d@vodd{, pro¢ tomu tak je, je
jistd roztristénost pravniho systému cirkvi v anglikdnském
spolecCenstvi: Je zde 44 cirkvi, které jsou autonomni, a kazda ma
svlj vlastni systém. O spolec¢ném pravnim zakladu lze mluvit az od
roku 2008, kdy byl na Lambeth Conference zverejnén The
Principles of Canon Law Common to the Churches of the Anglican
Communion, ukazujici na jednotu zdakladnich pravnich principl
napfric¢ cirkvemi anglikanského spolecenstvi. Jmenovany dokument
ovSsem nema jurisdik¢ni zavaznost jako napfriklad CIC ¢&i CCEO
katolické cirkve. Mnozstvi a zavaznost pravnich predpist katolické
cirkve oproti jednoduchosti principd®® anglikdnskych cirkvi, ddraz
na knézstvo, coz laikim velmi vyznamné podilejicim se na frizeni
anglikdnskych cirkvi muUze vytvaret obavy, mohou byt dalsi
dlvody, pro¢ pravo nedostalo vice prostoru v apostolské konstituci

Anglicanorum coetibus.

29 DOE N., The Apostolic Constitution Anglicanorum coetibus: An Anglican
Juridical Perspective. In: Ecclesiastical Law Journal ¢. 12 (2010) s. 315

%Anglikdnské pravo své normy déli do principles, coz v této praci
prekladame jako principy a zvyraznujeme kurzivou.

30



Pro prestupujici do ordinaridtu z anglikanskych cirkvi ceka
nékolik tézkosti: Mnoho anglikanskych cirkvi ma ve svych
stanovach nafizeno, ze vérici musi trikrat za rok jit ke svatému
prijimani, jinak jsou z cirkve vylouceni. To se mlze véricimu stat i
pfi verejném pohorseni, coz je napriklad prestup biskupa do
ordinariatu. Nékteré pfri téchto skutcich vyzaduji penézitou ndhradu
cirkvi. Stav vériciho upadlého v néktery z trestl pri prestupu do
ordinariatu neni nikde v Anglicanorum coetibus zminovan, avsak,
muUze byt zdrojem potizi pfi komunikaci s cirkvemi v anglikdnském
spoleCenstvi. Ne vzdy ovsem pravo predepisuje takovéto tresty -
napriklad vsSichni lidé sidlici na Uzemi farnosti Church of England,
vérici ¢i nikoli, maji pravo ve farnim kostele navstévovat verejné

v

bohosluzby, mit zde snatek a pohreb.

Méneé prehlednd situace anglikanskych cirkvi panuje
v moznostech sdileni uzivani kosteld: mnoho je jich vlastnéno
diecézi Ci provincii, kterd ovSem narizuje zvlastni podminky pro
uzivani, Casto zamezujici vyuzivani jinymi cirkvemi. Chramy ovsem
mohou byt vlastnény statem a z anglického svétského prava
svéreny do uzivani Church of England, a nebyva potom potizi tyto
smlouvy rozsifit i o katolickou cirkev. Pokud kostel vlastni prfimo
Church of England, je mozny vznik Umluvy umoznujici vyuzivani i
jinymi cirkvemi, avSak musi zde byt vyjadreni biskupa diecéze,
jeho ekonomické rady, pastoracni rady farnosti, kam kostel
teritorialné patfi, a také musi byt véc ozndmena diecézni

pastoracni radé.
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4.3 Clenové ordinariatu

.Ordinariat je tvoren véricimi laiky, duchovnimi a Ccleny
spolecnosti zasvéceného Zivota Ci spolecnosti apostolského Zivota,
kteri plavodné patrili do anglikdnského spolecenstvi a nyni jsou
v plném spolecenstvi s katolickou cirkvi, anebo prijimaji iniciacni
svatosti v jurisdikci samotného ordinaridtu.“*' Ordinaridt se tedy
skldadad z véricich vsech stavd, ten, ktery by chtél vstoupit do
ordinariatu, musi byt ¢lenem anglikanského spolecCenstvi, a svou
zadost vyjadrit pisemné. Proces prijimani do katolické cirkve
zpresnuji komplementarni normy, zde zminime, zZe véfici je do
ordinariatu prijat ipso iure pfrijetim iniciacnich svatosti. Toto ovsem
znamena, ze kazdy véfici skutecCné za autentické vyjadreni své viry

povazuje Katechismus katolické cirkve.*

,Tato formulace je zdroj skutecného neklidu tém, kdo chtéji
dikladné rozumét tomu, co budou vyznavat; avsak neni nutné,
aby ti, kteri se chtéji stat katoliky, divérné znali veskery obsah

katechismu.“>3

Kazdy je totiz na jiné drovni duchovni vyspélosti, které méa byt
prizplsobeno i samotné uvedeni do krestanského Zivota.3* Pripojeni
se k ordinaridtu predepsanym zplsobem je tedy spiSe ,verejny

projev osobniho rozhodnuti prijmout viru katolické cirkve, bez

31 BENEDIKT XVI., Anglicanorum coetibus, ¢. 1§ 4. In: ACTA CBK, &. 5, s. 26 a
27.

32 Srov. BENEDIKT XVI., Anglicanorum coetibus, €. Il. In: ACTA CBK, ¢. 5, s.
27.

3 HueLs J., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009), s. 394.

34 Srov. Uvedeni do krestanského Zivota, s. 17 ¢. 5
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ohledu na rozsah své véroucné znalosti.”* Vérici maji byt po
vykonaném vyznani viry a po prijeti iniciaCnich svatosti pfijati do
ordinariatniho registru, pri zachovani ustanoveni
0 neopakovatelnosti krtu, bifmovani a svéceni, které vtiskuji
neopakovatelné znameni. Jelikoz o knézském svéceni vime, Ze bylo
udéleno neplatné,*®* musi byt udéleno znovu, v tomto pfipadé
absolutné, nebot je zde jistota neplatného udéleni (srov. kan. 845
CIC). Zde se objevuje zména v komplementarnich normach z roku
2013%, kdy byl vloZzen do ¢l. 5 § 2, a dosavadni § 2 byl precislovan
na § 3. Tato zména nebyla nijak véhlasné zverejnéna, a nadto na
internetové adrese Apostolského stolce je obsazena pouze
italském a anglickém znéni. ,Vérici, ktery byl pokrtén v katolické
cirkvi, ale neprijal vsechny svatosti kfestanské iniciace, a pozdéji
se navratil virou a praxi do Cirkve jako vysledek evangelizacni
c¢innosti ordinariatu, mizZe byt prijat mezi vérici ordinaridtu a
prijmout svatost bifmovani ¢&i Eucharistie nebo obou.“3® Tato
Uprava tedy méni moznosti prestupu veéricich, kteri byli pokrteni

jako katolici, protoze ¢lanku V. § 1 se pise:

3 HUELS, John M. Anglicanorum coetibus: Text and Commentary. In:
Studia Canonica 43 (2009) s. 394

3% Josef PejSka uvadi, Zze o neplatnosti svéceni rozhodl Lev XIll. v
apostolské konstituci Apostolicae Curae ze dne 13. 9. 1896. Srov. PEJSKA |.,
Cirkevni pravo ll, s. 4.

37 Srov. Complementary Norms for the Apostolic Constitution
Anglicanorum coetibus. Dostupné z
http://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_
cfaith_doc_20091104_norme-anglicanorum-coetibus_en.html

3% Srov. Complementary Norms for the Apostolic Constitution
Anglicanorum coetibus. Dostupné z
http://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_
cfaith_doc_20091104 _norme-anglicanorum-coetibus_en.html
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. Ti, kteri byli v minulosti pokrténi jako katolici mimo ordinariat,
nemohou byt do ného radné prijati jako Clenové, ledaze by byli
spjati s rodinou patrici do ordinariatu, napfiklad snatkem

s byvalym anglikdnem. “*°

Situace tedy vypada tak, ze ten, kdo byl pokrtén jako katolik,
muUze byt pfijat do ordinaridtu pouze v pripadé, kdy nepfrijal ostatni
iniciacni svatosti. Nad toto je postaveno pravidlo, kterym je

zabrdnéno rozdéleni rodin do rliznych struktur.
4.4 Ordinar

Personalni ordinariat je viozen do pastyrské péce ordinari. Musi
to byt biskup ¢i knéz. Jelikoz jej jmenuje papez, mize jej papez ze
spravedlivého dlvodu odvolat (kdn. 193 § 3 CIC) a mlze se také
sam zfici Uradu (kan 189 CIC). Zatimco mistni biskup ma pravomoc
nad duchovnimi a laiky, ktefi bydli trvale ¢i do¢asné na Uzemi jeho
diecéze (kan. 107; 383 CIC), ordinar osobniho ordinariatu uplatnuje
své kompetence nad vsemi, ktefi patfi do ordinaridtu, at jiz
prebyvaji na Uzemi biskupské konference, kde je ordinariat
ustanoven, ¢i ne. Ordinar by mél vykonavat svou sluzbu spolecné
s mistnim diecéznim biskupem a je ¢lenem biskupské konference.
»,Ma vsechna prava jako ostatni ¢lenové kromé téch, které jsou
zakazany samotnym pravem nebo stanovami  biskupské

konference. “*°

39 KONGREGACE PRO NAUKU VIiRY, Komplementarni normy kongregace pro
nauku viry k apostolské konstituci Anglicanorum coetibus, ¢l. 5 § 1. In: ACTA
CBK, ¢. 5, s. 32.

40 HueLs )., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009), s. 402
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Rozdily mezi vojenskym a persondlnim ordinaridtem nam vice
vyniknou pri porovnani pravomoci ordinard. V pripadé vojenskych
ordinaridtll to byvda vétSinou biskup, ktery je vazan zavazky
nalezejici diecéznim biskuplim a také poziva jejich prava, pokud to
neni vylouceno predpisem, z podstaty véci, ¢i jejich osobnim
statusem.*! Zatimco tedy ,vojenskému biskupovi“ ,pfislusi v jemu
svérené diecézi veskera radna, viastni a bezprostredni moc, kterou
vyZaduje vykon jeho pastyrského uradu,” (kan. 381 CIC) ordinafi
personalniho ordinariatu nalezi pouze zastupna moc, kterou
vykonava jménem papeze. Nema také ,vsechnu moc nalezejici
diecéznimu biskupovi nebo generalnimu vikari c¢i biskupskému
vikari, protoze neni mistnim ordinarem. “*? Jestlize je tedy ordinariat
.pravné pripodobnén diecézi,”* neznamend to automaticky, ze
jeho predstaveny ma stejnou moc jako diecézni biskup. Ordinar
nema vlastni vykonnou moc (potestas propria), ale zastupnou
(potestas vicaria), avSak diky tomu, Zze milze vydavat obecné
provadéci predpisy dle CIC kan. 31 - 33, neni toto omezeni priliS
podstatné. Jedina potiz by nastala pfi zneuziti obyceje, ktery by
musel byt zakdzan kompetentnim zdkonodarcem, coz je mistni
biskup; v pripadé, kdy by byl obylej pozorovan i na Uzemi jinych

diecézi, tak i taméjSimi biskupy ¢i Svatym stolcem.

Oproti diecéznimu biskupovi, ktery potrebuje k zalozeni nového
institutu zasveéceného zivota nebo spolecnosti apostolského zivota

pouze projednani s Apostolskym stolcem (viz kan. 579, 732 CIC),

“1 Srov. JAN PAVEL Il. Spirituali militum curae. Il. § 1

42 HUELS J., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009),s. 400

43 BENEDIKT XVI., Anglicanorum coetibus, ¢. 1§ 3. In: ACTA CBK, €. 5, s. 26.
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ordinar personalniho ordinaridtu musi mit souhlas Apostolského
stolce. Tyto instituty a spoleCnosti mohou, na zakladé
oboustranného souhlasu, byt podfizeny persondlnimu ordinafi.
Pokud tomu tak je, dostava pro tyto skupiny stejna prava a
povinnosti, jaké ma diecézni biskup. Tedy moznosti zruseni
spolecnosti, schvaleni zdkladni listiny neboli stanov a projednavani
zavaznych véci presahujicich moc vlastnich predstavenych
spolec¢nosti, pravo zvlastni péce o ni v€etné prava vizitace a vstupu
do klauzury ze spravedlivého d0vodu, predsedat volbé
predstaveného, znat ekonomické poméry reholniho domu, udélit
povoleni prodlouzeni exklaustrace delsi nez tfi roky, vystoupeni ze
spolec¢nosti ¢lenu za trvani jeho slibG (srov. kan. 585, 587 § 2, 594,
595, 625§ 2,628§ 2, 637,638§4,66784,678, 68681, 688§ 2,
691§2,727§2,732,734, 738 § 2).

Ordinar ma povinnost ustanovit ekonomickou radu, spravni radu
a pastoracni radu, o tomto bude pojednano v nasledujici kapitole.
Déle je nutné dostavit se kazdych pét let na navstévu ad limina
Apostolorum do Rima. K povinnostem ordindfe patfi i zajistit
odpovidajici odménu duchovnim inkardinovanym do ordinariatu a

postarat se o jejich socialni pojisténi.

Ordinaridt neni svét sdm pro sebe, ale ,je podrizen Kongregaci
pro nauku viry a udrZuje tésné vztahy se vsemi rimskymi
dikasteriemi v souladu s jejich kompetencemi.”** Déle se fidi
smeérnicemi narodni biskupské konference, nakolik jsou slucitelné

s normami Anglicanorum coetibus. Ordinar ma také dbat na to, aby

4 KONGREGACE PRO NAUKU VIRY, Komplementdrni normy kongregace pro
nauku viry k apostolské konstituci Anglicanorum coetibus, ¢l. 1. In: ACTA
CBK, ¢. 5, s. 31.

36



byly udrzovany uUzké svazky s biskupem diecéze a koordinovat
cinnost svou a svych knézi s jejim pastoracnim planem. Totéz
plati pro praci laikl, clend spolecnosti zasvéceného Zivota a
spoleCnosti apostolského zivota, ktefi jsou pfi pastoracnich a
farnich aktivitach podrizeni mistnimu farafi Ci biskupovi, kteri své

pravomoci vykonavaji spolec¢né s ordindrem a farari ordinariatu.

4.5 Klérus ordinariatu

Ti, kteri wvykonavali sluzbu jahnG, knézi nebo biskupl
v anglikdanském spolecenstvi, mohou byt prijati jako kandidati
knézstvi, pokud jim nebrani prekazky ci ireqularity; zde se odkazuje
na kanony 1026 - 1032, 1040 - 1049 CIC. Pro nezenaté duchovni
plati normy celibdtu podle kdnonu 277 CIC. Zenati anglikansti
duchovni mohou byt vysvéceni na katolické knéze za trvani
manzelstvi a povolani do duchovni spravy.* Toto ovsem plati jen

pro ty, kteri byli Zzenati v dobé&, kdy byli nekatolickymi duchovnimi.

V rimskokatolické cirkvi existuje moznost vysvétit zenatého
muze pouze na trvalého jadhna (CIC 1037;1042 § 1) a ordinariat ma
navazovat na stejnou tradici. Mlze zde ovSem nastat i jind situace:
,mUZe podle objektivnich kritérii schvalenych Apostolskym stolcem
predlozit papezi zadost, aby v jednotlivych pripadech pripustil
k prijeti knézského svéceni i Zenaté muze, a udélil tak derogaci
kan. 277, § 1.”%® Vyjimka tedy prinasi moznost svétit na knéze i
Zenaté muze, ktefi nebyli pred prijetim do plného spolecenstvi

katolické cirkve anglikanskymi duchovnimi. Do ordinariatu jsou

4 Srov. PAVEL VI., Sacerdotalis Coelibatus, ¢. 42.

‘¢ BENEDIKT XVI., Apostolska konstituce Anglicanorum coetibus (4. 11.
2009). In: ACTA Ceské biskupské konference. Ro¢nik 2010, &islo 5, s. 28. Bez
ISSN
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duchovni inkardinovani jahenskym svécenim (srov. Kan. 266 CIC).
Zajimavosti zlstadva, Zze v citovaném kdanonu neni ani slovo o

personalnich ordinariatech.

Formace knézi a seminaristll by méla byt zejména v oblasti
pastoracni a naukové pospolu s diecéznimi bohoslovci. AvSak mél
by byt bran zretel na jejich zvlastni potreby - bud v samostatnych
seminarich, nebo formacnich domech spojenych s existujicimi
katolickymi teologickymi fakultami. V komplementarnich normach
je stanoveno, ze formace by se méla realizovat podle vlastni Ratio
institutionis sacerdotalis schvalené Apostolskym stolcem a kazdy
formacni ddm ma mit pravidla schvélend ordindrem dle kan. 242
CIC. Seminaristou se mlze stat pouze ten, kdo pochéazi z farnosti
ordinariatu nebo byvaly anglikan, ktery vstoupil do plného
spolecCenstvi s katolickou cirkvi. Pfes nepopiratelné védomi vlastni
identity a samostatnosti je zde jasné vidét ddraz kladeny na
jednotu s celou Cirkvi. K tradici katolické cirkve patfi jednotny
pohled na pozZadavky a vychovu kandidatl knézstvi, v cirkvich
anglikdnského spolecCenstvi si toto urcuje kazda sama. Jedinym
jednoticim prvkem v nafizenich je pozadavek na peclivé ovéreni
vhodnosti kandidata.

vvvvv

ziskat souhlas spravni rady k pripusténi kandidatd k prijeti svatosti
sveéceni. Je zde také upresnén proces zkoumani, ktery je
podminkou pro vysvéceni Zzenatého muze na knéze: Ma byt zalozen

na ,objektivnich kritériich a potfebach ordinariatu”.#” Kritéria jsou

47 KONGREGACE PRO NAUKU VIRY, Komplementdrni normy kongregace pro
nauku viry k apostolské konstituci Anglicanorum coetibus, ¢l. 6 § 1. In: ACTA
CBK, ¢. 5, s. 32.
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stanovena ordinaridtem po konzultaci s mistni biskupskou
konferenci a schvalena Apostolskym stolcem. Dale je zde
zpfesnéno, ze anglikansti duchovni nemohou byt vysvéceni
v ordinariatu, pokud nastala nékterd z téchto skutecnosti:
nachazeji se v neregulérni manzelské situaci nebo byli vysvéceni
na knéze v katolické cirkvi, ale potom pfilnuli k anglikanskému
spoleCenstvi. Tito nemohou byt pfipusténi k vykonu posvatné
sluzby v ordinariatu.

.Svéceni Zenatych muzi na biskupy je vylouceno, jak je to
v souladu s celou tradici latinského obfadu, stejné jako s tradici
orientdlnich cirkvi.“*® Byvaly anglikdnsky biskup, ktery je Zenaty,
ale m0ze byt jmenovan ordindrem; v tomto pripadé by byl
vysvécen na knéze a vykondaval by svou sluzbu s plnou jurisdikéni
autoritou. Zvlastni pozici byvalych anglikdnskych biskup@ ukazuje i
moznost pozvani k Ulasti na zasedanich biskupské konference
prislusného Uzemi stejnym zplsobem, jakym jsou zvani emeritni
biskupové; ackoli podle kan. 450 nejsou <cleny biskupské
konference. Tu tvofi vSichni diecézni biskupové a jim na roven
postaveni z Uzemi, biskupové ndastupci, pomocni biskupové a
ostatni titularni biskupové, ktefi jsou povéreni zvlastnimi Ukoly
biskupskou konferenci ¢i Apostolskym stolcem. Navic, jestlize jsou
v katolické cirkvi jen svéceni na knéze, nejsou podle prava biskupy.
Presto mohou mohou pozadat Apostolsky stolec o povoleni uzivat
biskupské insignie. Jejich roli také mUze byt pomoc ordinafi ve

spravé ordinariatu.

8 GHIRLANDA G., Vyznam apostolské konstituce Anglicanorum coetibus. In:
Salve, roCnik 22 (2012) €. 3 s.65
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4.6 Sidlo ordinariatu a hlavni kostel

Podle Anglicanorum coetibus dekret o vzniku ordinaridtu také urci
sidlo a - pokud to povazuje za vhodné - i hlavni kostel. Avsak
v tomto pripadé tomu tak neni, pouze je zde zminéno, ze toto bude
oznameno ordinarem po konzultaci s kongregaci pro nauku viry a
biskupskou konferenci Anglie a Walesu. V materialech vydanych
ordinariatem se dozvime, ze za hlavni kostel je urcen chram
Nanebevzeti Panny Marie na Warwick Street v Londyné, a byl dan

do uziti ordinaridtu v roce 2013 o Velikonocich.*®

4.7 Farnosti

Osobni ordinariaty jsou struktury, které jsou sice vymezeny
v hranicich biskupskych konferenci, ale nejsou na Uzemi primo
zavislé. Sdruzuji verici, ktefi nepatri do teritorialnich farnosti, a pro
zajisténi pastoracni péce Ize u nich pouzit moznosti osobni farnosti,
dle kan. 518 CIC.

Zalozeni osobnich farnosti je podminéno souhlasem Apostolského
stolce, dodrzenim norem prava a vyslechnutim minéni mistniho
diecézniho biskupa. Jak mistni biskup, tak ordinaf, musi vznik
farnosti projednat se svou spravni radou (kan. 515 § 2 CIC). ,Toto
je nutné, zejména, aby se zabranilo jakémukoli moznému konfliktu
prava teritorialni farnosti, které nalezi kostel, kde je personalni
farnost situovdna.”*® Tam, kde neni zfizena osobni farnost a je

nutné zabezpedit pastoracni péci o vérici, mlze ordindr po

9 Srov. About the Parish. Dostupné na:
http://parish.rcdow.org.uk/warwickstreet/about-the-parish/

>0 HuELs J., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009), s. 409.
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vyslechnuti nazoru diecézniho biskupa zridit kvazifarnost. Jedna se
o urcité spoleCenstvi véricich svérené knézi, které zatim nebylo
ustanoveno jako farnost a je farnosti postaveno naroven (srov.
Kén. 516 CIC). Vyhoda popsaného zplsobu péce o vérfici je zfejma
- postadi vyjadreni biskupa, neni nutné zadat o souhlas Apostolsky

stolec.
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5 DURAZ NA ZACHOVANI SYNODALNIHO PRVKU -
GREMIA V PERSONALNICH ORDINARIATECH PRO
BYVALE ANGLIKANY

5.1 Spravni rada

Spravni rada pomaha ordinari pri fizeni ordinariatu. Jeji stanovy
musi byt schvéleny ordinafem a potvrzeny Apostolskym stolcem.
Ordinar potrebuje souhlas spravni rady pro pfipusténi kandidata
knézstvi k prijeti svatosti svéceni, pfi zfizeni nebo zruseni osobni
farnosti, zfizeni nebo zruseni formacniho domu a schvaleni
formacniho programu. Spravni rada ma rozhodujici hlas pri urceni
trojice jmen kandidatl pro jmenovani ordinare, vypracovani navrhi
zmén v komplementarnich normach, coz musi schvalit AposStolsky
stolec, a pri redakci stanov spravni rady, pastorac¢ni rady a pravidel

formacnich doma.

Spravni rada se sklada nejméné ze Sesti knézi, a ma stejna prava
a povinnosti jako knézskd rada a sbor poradcl, které jsou ale
tvofeny vyhradné knézimi.>! ,Clenstvi v sprévni radé neni omezeno
jen na knéze, ale upraveno podle vlastnich stanov ordinariatu.“>?
Polovina ¢lenl je volena knézimi ordinariatu, , oproti anglikanské
tradici spravni rady zde neni ustanoveny Zadny laicky Cclen.“>3

V souCasné dobé spravni radu ordinariatu na Uzemi biskupské

>l Srov. KONGREGACE PRO NAUKU VIRY, Komplementarni normy kongregace
pro nauku viry k apostolské konstituci Anglicanorum coetibus, ¢l. 12. In:
ACTA CBK, ¢. 5, s. 35.

>2 HUELS J., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009), s. 410

>3 JEREMY A., Apostolic Constitution ‘Anglicanorum coetibus’ and the
personal ordinariate of our Lady of Walsingham. In: Cristianesimo nella
storia 32, 2 (2011), s. 429.
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konference Anglie a Walesu tvori Sest knézi.>* Pritom zapojeni laik{
ve sprave cirkve je typickym prvkem, projevujicim se ve vsech
cirkvich anglikdnského spolecCenstvi, zatimco v katolické cirkvi je
mozna pouze spoluprace na jejim vykonu s nositeli fidici moci
definovana kan. 129 § 2 CIC.

Proto by bylo také mozné do spravni rady laiky jmenovat, jak je
to zvykem v anglikanské cirkvi, a jak by to i odpovidalo tradici.
Samotna instituce spravni rady i vymezeni jejiho poslani zvlast
silné vychazi z anglikanské tradice, aniz ji vSak prebira v plnosti.
V Church of England ji nejvice odpovida Diecézni synod, ktery
zahrnuje House of Bishops, House of Clergy a House of Laity, a
vSechny tfi tyto prvky musi souhlasit s rozhodnutim, které chce
Diecézni synod ustanovit. Cilem je tedy lepSi obeznamenost se
zménami, které maji byt provedeny a uvedeny v praxi. Dalsi
Cinnosti je kontrola a schvalovani rozpocCtu diecéze a sledovani
toku financi. ,V tomto srovndni miZzeme vidét, Ze zapojeni spravni
rady v fizeni ordinariatu je vice omezeno.“>> V pojeti ordinariatu

prejima starost o finance ekonomicka rada.

5.2 Ekonomicka rada

Stejné jako v diecézi, je jeji ustanoveni povinné. Predseda ji
biskup ¢i jeho zmocnénec, clenové jsou jmenovani na pét let a
mohou byt znovu jmenovani na dalsi pétileti (srov. kan. 492 CIC).

Sestava se nejméné ze tri ¢lenl, kteri museji byt opravdu zkuseni

>4 Srov. Governing Council. Dostupné na:
http://www.ordinariate.org.uk/organisation/governing_council.html

> JEREMY A., Apostolic Constitution ‘Anglicanorum coetibus’ and the
personal ordinariate of our Lady of Walsingham. In: Cristianesimo nella
storia 32, 2 (2011), s. 432.
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ve svetském pravu a v ekonomii, ovsem ,neni pozadovano, aby
vSichni byli clenové ordinariatu, ale museji byt pokrténi.”®
V kdnonu 494 CIC je formulovan pozadavek na jmenovani
ekonoma, avsSak vyjadreni k tomuto pozadavku na oficialnich
strankdch ordinaridatu k uvedenému kanonu hovofi nasledovné:
~Timto je mysleno, Ze persondlni ordinariat Our Lady of
Walsingham po ustanoveni spravni rady urci také ekonomickou
radu a po konzultaci se spravni radou a ekonomickou radou bude
jmenovédn také ekonom.“®’ Cinnosti ekonoma je spravovat majetek
diecéze podle rozpoctu daného ekonomickou radou a hradit vydaje

ze stanovenych prijm@ (srov. kan. 494 § 3 CIC).

5.3 Pastoracni rada

V diecézich se ustanoveni pastoracni rady pouze doporucuje,
jestlize to vyzaduji pastorac¢ni okolnosti, a obvyklou naplni ¢innosti
pak je pod vedenim biskupa zkoumat, projednavat a predkladat
praktické zavéry o vsem, co se vztahuje k pastoracni cinnosti

v diecézi (srov. Kan. 511 CIC).

~Pro podporu spoluprace s véricimi v ordinariatu musi byt
ustanovena pastoracni rada.“*® Po Clenech se zadd byt v plném
spoleCenstvi s katolickou cirkvi, pokud neni jinak urceno
stanovami, ve kterych je také specifikovana délka funkcéniho

obdobi ¢lenq.

¢ HUELS J., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009), s. 412.

>’ Srov. Curia - Finance Committee. Dostupné na:
http://www.ordinariate.org.uk/organisation/curia_finance.html

58 BENEDIKT XVI., Anglicanorum coetibus, ¢. X § 4. In: ACTA CBK, ¢&. 5, s. 29.
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Pastoracni rada by méla byt svoldna nejméné jednou za rok,
pokud stanovy neurcuji jinak, méli by v ni byt jmenovani pouze
kfestané vynikajici pevnou virou, moudrosti a dobrymi mravy, a mé
jen poradni hlas (srov. kan. 512 az 514). Predsedda ji ordinar.
O praktické funkci rady v persondlnim ordinaridtu Our Lady of
Walsingham v dobé psani této prace neexistovaly Zzadné

podrobnosti, nebot pastora¢ni rada nebyla zalozena.>®

5.4 Soud

Dokud ordinariat neustanovi vlastni soud, k pfipadnym soudnim
kauzam je kompetentni diecézni soud, na jejimz Uzemi ma jedna ze
stran domicil. Pokud ordinariaty v budoucnu stanovi své soudy,
odvolaci soud bude urcen ordinariatem a schvalen AposStolskym

stolcem.®°

5.5 Kurie

Ordinariatni kurie se sklddd z osob a zafizeni, které maji
pomdahat ordinari prfi vedeni pastoracni cinnosti, vykonu spravy a
ostatnich cCinnostech. Jeji Cinnost upravuji kdnony 469 - 474 CIC.
V pripadé ordinariatl se v archivu ukladaji i psana vyjadreni vile o
vstup do plného spolecenstvi s katolickou cirkvi. Toto vyjadreni je
ze samé podstaty pravnim aktem a vztahuji se na néj podminky
pro platnost pravniho jednani v kdnonech 124 - 126 CIC. ,MdzZe byt
vhodné zaslat kopii tohoto dokumentu mistnimu farari; coz mize

byt vyZadovano partikularnim pravem. “®

% Srov. Pastoral Council. Dostupné na:
http://www.ordinariate.org.uk/organisation/pastoral_council.html

%0 BENEDIKT XVI., Anglicanorum coetibus, &. Xll. In: ACTA CBK, &. 5, s. 29.
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6 ZRiZENi PERSONALNICH ORDINARIATUO

Na zdkladé apostolské konstituce Anglicanorum coetibus a

komplementarnich norem byly zatim zfizeny tfi osobni ordinariaty.

6.1 Ordinaridat na uzemi biskupské konference Anglie a

Walesu

Prvni vznikl na Uzemi biskupské konference Anglie a Walesu dne
15. ledna 2011. Drivéjsi anglikansti biskupové Andrew Burnham,
John Broadhurst a Keith Newton byli vysvéceni na katolické knéze a

posledné jmenovany byl papezem jmenovan za prvniho ordinare.®?

V dekretu o zalozeni ordinariatu se doCteme, ze ordinariat byl
zfizen Apostolskym stolcem po konzultaci s biskupskou konferenci
Anglie a Walesu, protoze ,byly prijaty zadosti od velkého mnozstvi

v v/

anglikanskych véricich“.®* Ovsem o jaké mnozstvi véficich Slo?
MlZeme si udélat predstavu z poctu asi 60 knézi a 900 véricich
z anglikanskych spolecenstvi, kteri prestoupili do katolické cirkve
vroce 2011 o Velikonocich, tedy nékolik mésicG po vzniku

ordinariatu.®*

®1 HueLs J., Anglicanorum coetibus: Text and Commentary. In: Studia
Canonica 43 (2009), s. 410.

2 Srov. KONGREGACE PRO NAUKU VIRY, Ordinariatus personalis Our Lady of
Walsingham Angliae et Cambriae decretum (15. 1. 2011) In: Acta
Apostolicae Sedis Clll [2011] s. 133.

®3 Srov. KONGREGACE PRO NAUKU VIiRY, Decree of Erection of the Personal
Ordinariate of Our Lady of Walsingham. In: Acta Apostolicae Sedis Clli
[2011] s. 129.

® Srov. GHIRLANDA G., Vyznam apostolské konstituce Anglicanorum
coetibus. In: Salve, rocnik 22 (2012) ¢. 3 s. 65.
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Pohledem do jeho dekretu o vzniku zjistime obsahovou
podobnost s apostolskou konstituci Anglicanorum coetibus a
komplementarnimi normami. V této Casti se zameérime pouze na
prvky, které zpresnuji plvodni text konstituce ¢i komplementarnich

norem.

V prvnim bodé se opakuji nam jiz znamé véci o pravni pozici
ordinariatu. Je zde také zminéno, ze do ordinaridtu patri vérici
vSech stavll a zivotnich situaci, ktefi plvodné nalezeli
k anglikanskému spolecenstvi a nyni jsou v plném spolecenstvi
s katolickou cirkvi; nebo obdrzeli iniciaCni svatosti jiz v ordinariatu,
¢i byli prijati, nebot ¢ast jejich rodiny spada pod ordinariat.

Druhy bod hovori o ordinari, ktery je jmenovan papezem a jemu
jsou sveéreni vérici ordinaridtu. K tomu obdrzel vSechna prava a
povinnosti specifikované v Anglicanorum coetibus  a

Koplementarnich normach, jakoz i v naslednych predpisech.

Treti bod hovori o programech, které budou pfipravovany pro ty,
ktefi prestupuji do ordinariatu. Jejich povinnosti je svou touhu
projevit pisemné,® ale ordinaridt pro né pfipravi programy
o vhodné délce, aby byli schopni vérné se drzet uceni viry, které je

reprezentovano katechismem.®®

Ve cCtvrtém bodé se dolteme o programech vzdeéldvani pro

byvalé anglikanské knéze, kteri nyni touzi slouzit v katolické cirkvi.

65 Srov. BENEDIKT XVI., Anglicanorum coetibus, &. IX. In: ACTA CBK, ¢&. 5, s.
29.

66 Srov. KONGREGACE PRO NAUKU VIiRY, Decree of Erection of the Personal
Ordinariate of Our Lady of Walsingham, €. 3. In: Acta Apostolicae Sedis CllI
[2011], s. 130.
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NaplIni téchto programl bude teologicka, spiritudlni a pastoracni
priprava, a budou ustanoveny po konzultaci s biskupskou

konferenci Anglie a Walesu a schvaleny Apostolskym stolcem.

Paty bod se tyka svatebniho obradu: Pokud bude oddavat knéz
nenalezici k ordinariatu veérici, kteri k ordinariatu nalezi, je nutné si
vyzadat dovoleni od ordinare ordinariatu i spravce osobni farnosti,
do které vérici spada. Zde je nutné jesté zminit kadn. 1110 CIC, kde
je reCeno, ze osobni farar ¢i osobni ordinar oddavaji platné pouze
tehdy, jestlize je jim v mezich jejich plsobnosti podrizen alespon

jeden z téch, ktefi uzaviraji snatek.

Dalsi bod se tyka ordinare a jeho clenstvi v biskupské konferenci.
Tato informace je jiz obsazena v Komplementarnich normach,
avSak zde je rozSifena o vétu tykajici se jeho poradniho hlasu -

.V pripadech, kdy je to vyZadovdno pravem®*.%”

Sedmy bod se tyka klerikl, kteri jiz drive prestoupili z nékteré
cirkve anglikdanského spoleCenstvi do katolické cirkve, a byli
vysveceni na knéze v diecézi. Tito mohou byt inkardinovani do
ordinariatu za podminek, které stanovuje kan. 267 CIC - je tedy
nutné byt vyclenén z dosavadni diecéze, obdrzet listinu o vyclenéni
podepsanou svym diecéznim biskupem a dalsi listinu, kterou obdrzi

od ordinare ordinariatu.

V osmém bodé je upravovana soudni praxe; dokud ordinariat
neustanovi vlastni soud, pravni kauzy véricich nalezejicich do

ordinariatu budou reSeny diecéznim soudem, kde ma jedna ze

67 Srov. KONGREGACE PRO NAUKU VIiRY, Decree of Erection of the Personal
Ordinariate of Our Lady of Walsingham, €. 6. In: Acta Apostolicae Sedis CllI
[2011], s. 131.
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stran domicil, s dodrzenim norem prava obsazenych v kan. 1408 -
1414 a 1673 CIC.

Devaty bod upravuje pravni zavaznost vericich ordinariatu, kteri
se docCasné Ci trvale nachazeji mimo Uzemi biskupské konference
Anglie a Walesu. Pro tyto plati ustanoveni obecného i

partikularniho prava Uzemi, na kterém se nachazeji.

Desaty bod se tyka prestupl mezi ordinariaty: Je mozné, pokud
se Clen ordinaridtu trvale premisti na misto, kde existuje jiny
ordinariat, do néj na vlastni zadost vstoupit. Novy ordinariat je
povinen o této skutecnosti informovat plvodni ordinariat. Jestlize
si verici ordinariatu preje jej opustit, musi toto rozhodnuti oznamit
svému ordinafi a automaticky se stava Clenem diecéze, na jejimz
Uzemi sidli. V tomto pripadé ordinar musi zajistit informovanost
prislusného diecézniho biskupa.®® Tudiz vérici prijaty z anglikanstvi

do ordinaridtu mUze prestoupit do diecéze, ve které sidli.

V jedenactém bodé se specifikuji vzdélavaci programy pro
seminaristy. Ordinaf, majici na zfeteli Ratio fundamentalis
institutionis sacerdotalis a program knézZské formace biskupské
konference Anglie a Walesu, necha pripravit program knézské
formace pro bohoslovce ordinariatu, ktery musi byt schvalen

Apostolskym stolcem.

Ve dvanactém bodé mda ordindr povinnost zajistit vytvoreni

spravni rady a pastoracni rady a schvali vypracovani jejich stanov.

%8 Srov. KONGREGACE PRO NAUKU ViRY, Decree of Erection of the Personal
Ordinariate of Our Lady of Walsingham, €. 3. In: Acta Apostolicae Sedis CllI
[2011], s. 130.
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Trinacty bod nam priblizuje, ze sidlo ordinaritatu a hlavni kostel
bude oznamen ordinarem az po konzultaci s biskupskou konferenci

Anglie a Walesu a po souhlasu Kongregace pro nauku viry.

Ctrnacty bod ndm oznamuje, Ze patronem ordinaridtu je

blahoslaveny John Henry Newman.

6.2 Ordinaridty na uzemi USA, Kanady a Australie

DalSi ordinariat, The Personal Ordinariate of the Chair of St.
Peter, byl zalozen na Uzemi USA a Kanady 1. ledna 2012.
Ordinarem byl jmenovan byvaly biskup episkopalni cirkve v USA
Jeffrey N. Steenson.®® Na Uzemi Australie vznikl ordinaridt Our Lady
of Southern Cross dne 15. Cervna 2012. Byvaly anglikansky biskup
Harry Entwhistle zde byl jmenovan ordindrem.’® V pripadé srovnani
dokumentl o vzniku vSech tri ordinariatl nenalezneme zéasadni

rozdily.

® Narozen v roce 1953 byl pfijat do katolické cirkve jiz v roce 2007.
Vysvécen na knéze v roce 2009 pro arcidiecézi Santa Fe pomahal utvorit
programy pro anglikany prestupujici do katolické cirkve. V soucasnosti mj.
vyucCuje patristiku na University of St. Thomas a v St. Mary’s Seminary v
Houstonu. Srov. About the Ordinary. Dostupné na:
http://www.usordinariate.org/index.cfm?load=page&page=161.

70 Srov. GHIRLANDA G., Vyznam apostolské konstituce Anglicanorum
coetibus. In: Salve, rocnik 22 (2012) ¢. 3 s. 65.
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ZAVER

V této praci jsem se zabyval moznostmi, které prinesla
apostolska konstituce Anglicanorum coetibus pro ty, ktefi chtéji
vstoupit do pIlného spolecCenstvi s katolickou cirkvi. V déjinném
kontextu Ize vystopovat dnesni situaci Church of England, ktera je
tvorena mnoha myslenkovymi proudy, které v rlznych desetiletich
dominuji. Dnes vice maji slovo zastanci protestantského pohledu,
ktery ovSem ne vzdy akceptuji lidé, kteri sméruji blize ke katolické
cirkvi. Mnoho z nich studiem cirkevnich otcd doslo k jasnému
nazoru, ze pouze katolickd cirkev je jedina, ve které se plné
uskutecCnuje cirkev zalozena Kristem. Proto chtéji do ni patrit, a

nyni maji cestu otevrenou.

Prinos této prace je v tom, ze dava moznost nahlédnout do
situace v Anglii, nebot mnoho materidlu v Ceském jazyce o
prestupech anglikdnt do katolické cirkve nenalezneme. Dalsi
pfinos je ve vyuziti materidll psanych anglikdnskymi kanonisty,
ktefi ndm mohou pomoci nahlédnout do systému prava v cirkvich
anglikdnského spolecenstvi. Nedostatkem zlstdvd nedostupnost
téchto materidld v Ceské republice, ale i nedostatek jakykoli
materidll o aplikaci Anglicanorum coetibus, nebot u mnoha
dokumentdl, napriklad dekretl vzniku rdznych pravnich instituci Ci
smérnic o vychové knézského dorostu, probihd schvalovani v Rimé
a neni mozné je pred oficialnim zverejnénim rozesilat ke studiu;
tedy alespon takovéto se mi dostalo vysvétleni.

Dalsim podnétem do budoucna je osloveni dalsich svédkd, kteri
by byli ochotni dat své svédectvi o prestupu do katolické cirkve,
nejen z dob, kdy apostolska konstituce Anglicanorum coetibus

neexistovala, ale i dnes, kdy jiz mnoho véricich i duchovnich ma
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realnou zkusSenost se zaclenénim do pIlného spolecenstvi

s katolickou cirkvi v rdmci ordinariatu.

Vznik mnoha instituci zavisi na existenci druhé - nelze zjistovat
podrobnosti o ekonomické radé ordinaridtu, kdyz muize byt
zalozena az poté, co bude existovat spravni rada. VétsSina
zdsadnich déjinnych zvratl se nestala ze dne na den, proto i
pojednani o zivoté ordinariadtu, aplikace Anglicanorum coetibus a
prislusnych komplementarnich norem bude jisté velmi zajimavé
zpracovat znovu za deset Ci vice let, kdy jiz bude mozné pracovat
s konkrétnimi vysledky. Presto cas straveny na této praci
nepovazuji za ztraceny - jde prece jen o novou véc, kterd mize
(ale také nemusi) posilit ekumenické vztahy mezi katolickou cirkvi
a cirkvemi anglikanského spolelenstvi a povazuji za velmi vhodné
se seznamit se zakladnimi prvky konstituce Anglicanorum coetibus
i prfislusnym historickym a soucCasnym kontextem alespon v takové

podobné, jakou je dnes mozné zpracovat.
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Priloha ¢. 1: The st. Barnabas Society Information Booklet

THE ST BARNABAS SOCIETY

(succassar to Tha Converts” Aid Saciaty, foundad 1806)

Some notes on the history and work of the Society
by the Secretary in Autumn 2013,

The role of the Society is:
“In co-operation with the Catholic bishops, to provide support
and assistance to those former clergy and religious of other
denominations and their dependants who have come into the full
communion of the Roman Catholic Church, until such time as they
have been mtegrated into the Catholic community and have
re-established themselves.”

History.

The 5t Barmnabas Society, or more precisely its predecessor, The
Converts' Aid Society, has the distinction of having been founded at
the direct request of the Pope. In August 1896, Pope Leo X1 wrote
to the Archbishop of Westminster, Cardinal Vaughan, and the
Society was founded very soon afterwards.

The Pope’s letter refers to “converted Anglican clergymen”. As early
as 1917 the Annual Report refers to “Convert Mimsters of all
Denominations” and by the 1920s the Society could help
ex-Anglican sisters — but, at that time, only if there was money left
after the clergymen had been helped! For simplicity | use the term
“convert cleric”, but [ recognise that it is not ieal.

Although the Society had long helped widows of convert clerics, this
was not laid down in the documents and it seems that problems arose
such that in 1968 the “New Fund™ was set up specifically to enable
the Society to help widows and dependants. Its remit was wider and
mcluded “persons who have been received into the Roman Catholic
Church and who before such reception had been (whether as regular
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ministers or as lay readers or otherwise) the holders of any official
positions m any non-FRoman Catholic religious body or who had been
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members of any non-Roman Catholic religious sisterhood; and the
dependants of any persons who meet the description....”

In the early 1980s, the two funds were amalgamated with the wider
definition and in due course The St Barnabas Society adopted this
definition of who is eligible.

The 5t Bamabas Society took over the work in 1992 and was
constituted as both “A company limited by guarantee™ and “A
registered charity” in line with best practice and the requirements of
modern charity law. It also had a much clearer definition of
membership.

In the early vears of The Converts® Aid Society, there was a part time
Secretary paid £5 per month. In the 1920s there was a financial crisis
and Cardinal Boume recommended the appointment of an
Organising Secretary. Therefore in October 1923, the first full time
Secretary was appointed on a salary of £300 per year.

This was Freddie Chambers, who was Secretary for more than forty
vears. Freddie very greatly raised both the profile and the income of
the Society. In 1918, the Society’s total income was rather less than
£700 and 1t paid out some £260 in grants. In 1938 the income was
almost £16,000 and grants were more than £12,000.

The Society’s office was established in Twickenham, where it
remaimed until the move to Oxford in 1989,

Another feature of the Society’s life, which emerged at about the
same fime as a full time Secretary, was the office of District
Organiser. The number, and [ suspect the role, ofthese has varied,
but they are now well established and very important to the working
of the Society.

The Society today.

The present Organisers are Cyprian Blamires and William Johnstone.
They are the local presence of the Society, making and keeping
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contact with bishops, priests and people, and ensuring that the
Society 1s known. They make appeals in panshes, both to raise
money and to make known the work of the Society, and each visits
an average of three parishes a month.

They also maintain contact with those whom the Society helps or has
helped and with other convert clerics. This pastoral role is perhaps
their most important work and these contacts are much appreciated.

Catholic communities are generally very welcommg; however when
mintsters of other Churches come mto the Catholic Church, ther
lives and the lives of their families change drastically, and this often
takes some getting used to. They can feel that the Catholic
community does not really understand them, and in particular the
sense of loss that they often feel. The Organisers and | are all convert
clerics ourselves and | believe that this helps us to understand and to
help others.

Local Representatives.

In order to reach more parishes and make the Society and its work
better known, the Society is recruiting and training people who will
each make appeals in twelve parishes a yvear. This is very much work
M Progress.

The Society also has two Honorary Representatives; Fr William
Isaac in Wales and Alan Griiber in Scotland.

The Society’s headquarters s in Wolvercote, north Oxford, where
Christime Reynolds, Angel Collodel and | work.

The Society operates throughout the British Isles and the people
whom we help are scattered across most of Britain. This means that

some are very isolated and makes personal contact difficult. But we
do try.
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Why it is needed.

When ministers of other Churches become Catholics, they generally
lose both their jobs and their homes. They are much worse off than
those who, for example, are made redundant, because they cannot
simply look for another similar job. They have to find a new career
and middle aged convert clerics are not very emplovable. While
today quite a few become Catholic priests, not all do so and many of
those who do so will need financial support for several years until
they are ordained.

It is important to remember that all convert clerics are received mto
the Catholic Church as lay people with no certainty of ordination.

Unce they have decided to become Catholics, they have to move out
of the Vicarage or Manse and find a new home. Generally they have
nowhere to go and they have been paid on the basis that they would
always be housed by their Church. There are houses for rent, but
these are expensive. A family will need to pay a deposit and a
month’s rent in advance and this, together with the cost of moving
house, could well come to £5.000 or more.

In addition, landlords will generally not let their houses to people
who have no money, no job and no history as tenants. Here the
Society’s help is essential.

Even if they are eligible for state benefits, these can take months to
come through. Those who resign for reasons of conscience are
generally treated as having made themselves unemploved. Those
who are trainmg or studying will not m general qualify.

How the Society operates.

| have already mentioned the important pastoral role of the Society.
The most obvious role of the Society is to make grants of money, and
many beneficiaries tell us that they could not have managed without
them. The Society has a rule that no help can be offered until the
person concerned has been received into the Church. Although this is
a wise and obvious rule, it can cause problems.

62



(&

The Society is managed by a Board of ten Directors, the Trustees of
the Charity, who meet about once a month and make the decisions
about grants and all other matters. It is my job as Secretary to collect
the information on which they can make their decisions. Put very
simply, we find out how much someone has in income and in savings
and what their reasonable needs are, and if there 15 a gap, the Society
will try to fill it.

| consider that one of the Society’s strengths is that it looks at each
person as an ndividual. Clearly there are principles, but the question
the Board asks is what is right, now, for this person.

Because of the generosity of the Catholic community, the Society 15
able to make grants on the basis of what people need, rather than on
the basis of what the Society can afford. This does however mean
that there are simply no useful answers to questions like “how much
is the usual grant?

What does the Society give grants for? Any reasonable expense
which our applicants may face. Some people need substantial grants
for ordinary living costs or to pay the rent. The Society often needs
to help with the cost of moving house and occasionally with debts
built up at that time.

Since most beneficiaries have low incomes and small savings, the
Society can give regular grants, in some cases over many Years, or
one-off grants either in case of special need, or to help with particular
items. Some convert clerics or religious have little provision for
pensions and will need help when they retire.

We also, from time to time, help people with motor vehicle expenses,
with dentistry or spectacles, with new clothes for themselves or their
children.

Each year the Society makes Christmas Grants. Fifty vears ago,

Freddie Chambers explained: “I discovered, quite by accident, that a
convert Farson with a wife and four or five children, was about to sit
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down to a Christmas dinner of something like bread and cheese and a
pudding. [ felt that we couldn’t allow that to happen again. | think I
can say, thanks to our regular supporters, it never has.”

Those studying for the priesthood receive a regular grant while they
are m the Seminary and a one-off ordination grant. Others who train
for new careers or study as part of the process of settling into the
Church will need help with this.

Almaost all of the Society’s income comes from four sources; the
appeals made in parishes, donations from our many supporters,
legacies and income from mvestments.

It is important that the Society maintains reserves. As well as the
unpredictable demands of the unknown future, the Society has a long
term responsibility for many beneficiaries.

The Society’s finances are a cause for concern. In recent years, while
running costs have hardly increased, “directly charitable expenditure
has much increased.

In addition to our office m Oxford, the Society owns eight houses.
Most of the tenants are beneficiaries paving very low rents.

Making the Society known.

We do all that we can to ensure that people know about the Society and
especially that those who might need our help are able to get in touch.
We have a Society website. We advertise in the England & Wales and
Scotland national Directories and ensure that the Society is listed in all
diocesan yearbooks.

Twice a vear we produce a Newsletter which we send to every bishop
and every parish in Britain and to a great many supporters in Britain

and Ireland and a few further away.

In May, we send to every parish priest in Britain a “contact card”™ to go
on the church notice board. | also take the opportunity of writing to the
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priests to remind them of our work and soon after this, | write to all the
diocesan bishops m Brtain.

Some facts and figures.

During the past year, the Society has helped some 56 individual
beneficiaries, ten of them members of the Ordinariate of Our Lady of
Walsmgham, many being married with children. Some, the Society has
been helping for yvears, others are new. Some need long-term help,
others just for a short ime. Most are former Anglican clerics or widows
of former clerics but eight are former ministers of other Churches and
another ten are former religious.

About half of those whom the Society helps are ordained as Catholic
priests. It is not often realised that now significantly more than one in
ten active priests in England and Wales is a convert clergyman. In
some dioceses the proportion 15 much higher. We are making a
notable contribution to the Church.

During 2013, and excluding the Ordinariate. four men whom the
Society helped have been ordained deacon and priest and two more
are deacons who will be ordained priest fairly soon.

There are a further nine men whom the Society helps studying for the
priesthood, one who expects to start in the autumn of 2014 and
another who will soon enter a religious order as a postulant.

The Ordinariate of QOur Lady of Walsimgham.

The 5t Barnabas Society s not mvolved in financmg the Ordinariate
itself, but helps the clergy between their reception into the Cathaolic
Church and their ordination as priests.

The present and the future.

This is a difficult time for some Anglicans and not by any means just
because of the impending ordination of women as bishops. Those of
traditional views, Catholic or Evangelical, find themselves
mcreasingly ill at home and need our prayers and our help.
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In recent yvears, many Anglicans, lay people as well as clergy, have
become Catholics. This has changed the way that people approach

the whole 1ssue and things are quite different to the way they were
when [ left the Church of England in 1982,

People will now talk openly about the possibility of becoming
Catholics, and when they do decide to leave the Church of England
this s often dealt with openly and positively. Nowadays, when
convert clerics are received into the Catholic Church orare ordained,
it is common for their Anglican clerical friends to be present.

| am sure that for the foreseeable future most of our beneficiaries will
be former Anglican clergymen, but the numbers of other people
applying for help are increasing; that is former ministers of other
Churches and former religious. We are also getting more applications
from women, former clergy or religious.

Conclusion.
This brief report cannot possibly cover everything, but vou are most
welcome to ring or e-mail me with any questions you may have.

Rev Robin Sanders, Secretary.
The 5t Barnahas Society
4 First Turn, Wolvercote

Oxford, OX2 BAH

Tel 01865 513377
http://stharnabassociety. org.uk/
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Priloha ¢. 2: One Step Enough... The History and Mission of
The St Barnabas Society

ONE STEP ENOUGH...

The History
and Mission of
The 5t Barnabas Society

Keith C Jarrett
Secretary

ONE STEP ENOUGH. .. ..
The History and Mission of The 5t Barnabas Society

Throughout Candinal Mewman's pilgnmage of faith be did not ask to see the distant scene bt
prayed omly for sufficient grace to take one step at a time.

Although every step in apilgrimage is important, the step required for non-Catholic clengy who ask
to he received into the Catholic Church is momemous. This "one step” often takes them from
family, friends and a recognized position in society to isolaton, misunderstanding and mjection. To
become a Catholic, any clergyman who is still working, saerifices home, professional status and a
secure livelthood,

The St Barnahas Society continues the work begun by The Comverts” Aid Society mone than a
century ago, to give pastoral mnd financial help to these coumgeous men and women and their

dependants.

ORIGING

The immediate background to the foundation of The Converts’ Aid Society was that of the Papal
Bull "Apostolicaz Cume”, issued on [5th Septemnber 1896, in which Anglican orders were declared
to be mull and voud.

The findings of the Papal Commission which had stdied this question had already been
anticipated, even befiore these conclusions had been laid before Pope Leo X1, Cardinal Vaughan,
Archbishop of Westminster, believed thatas a consequence of what was anticipated, a large
mumber of Anglican clergy would resign from the Clurch of England and ask to be received ima
the Catholic Church.

It was with this possibility in mind that on 23rd August | 886, just prior to the publication of the

Bull, Pope Leo XU senta letter to Cardinal Vaughan expressing his concem at the plight of
Anglican clerzy who might ask to be received into the Catholic Church,
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He wrote "We would wish therefore to come to the aid of those who have taken this step or are
ready to take it. For this purpose what we ourselves have thought of, and now propose to you,
would be the formation of a considerable find for the help of comverted Anglican clergymen.

We desire you, dearest son, to commmmicate with your brethren in the Episcopate for the
arganization of this work, and to invite all who have the means of doing 50 to join with you for the
realisatiom of a project which affects the salvation of 50 many chosen souls".

Candinal Wmghan lost no time in setting up such a fund and The Converts” Aid Society was
founded on [6th October 1B, within two months of the receipt of Pope Len®s letter.

The principal ohjects of the new Society were as follows,
1) To welcome with kindness and attention those who have embmced the truth at all costs.

1) To find Catholic acquaintances and friends for those who have forfeited former friendships for
Christ's sake.

3) To assist clergymen, especially marned clergymen with families, whose comversion has reduced
them to nead.

The importance of providing a pastoml role, as well as financial help, has contimied to be a prionty
during the whaole history of this charity.

Six years before the Fapal Bull of 189 Cardinal Mewman had died. He had become a greatly
mevered figure among Christians of many denominations. This had given nse to consideration of his
life: and work, and had already created an atmosphere of expectation that there would be a sizeable
increase in the numbers of Anglican clergy asking to be received into the Catholic Church.

[t is not clear thata large and immediate increase did take place, though the Papal Bull of 189%
must have had its effect on those in the Church of England to whom reconciliation with the Haly
Seewas a prime consideration. Independently of Apostolicas Cumme several significant conversions
did take place in the next twenty years including Ronald Knox and B.H. Benson, each of whom had
a father who was an Anglican bishop.

Whilst it i true that in those days it was not uncommaon for Anglican clergy to have private means,
the majority relied entirely upon their stipend as clergy. For these, resignation from a secure living
and reception into the Catholic Church led inevitably to financial and material sacrifice.
The Society thus had to face the fact that its work would need o be continued on a long term hasis
and that it might well need to be expanded.

DEVELOFMENT AND GROWTH
In the peniod following the Great War of 19 14- 1918 the Society developed its mle in seveml ways.

Initially, funding had come mainly from a small but generous group of established Catholic
families. This however was not sufficient to provide resources on a long term hasis. The provision
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of a full time Secretary m 1922 opened the way to secking support from the whole Catholic
cormmunity.

This was achieved centrmlly by the publicity generated from the Society’s secretariat and by the
appointment of representatives of the Society, themselves comvert clergymen, whose task was to
make the work knowm by visiting parochial ¢lergy and, where invited to do so, to make appeals in
parish chunches.

The range of eligible beneficianes was also enlarged. In addition to support for comvert Anglican
clergy, help was now offered to former Anglican Religious and to convert clergy from clhurches of
amy demomination.

The Society was managed by a committee which included some notable converts, such as Mgr
Fonald Knox, and it appointed Patrons among whom were G. K. Chesterton and Hilaire Belloc.
Old minute books give a fascinating insight into the way the Society dealt with applications for
help. Many of those who asked for help later became prominent in the Catholic Church, and in due
course they wene able to repay the kindness which had been shown to them.

F.W. CHAMBERS

It woould be impossible to produce even the briefest history of this chanty without paying tnbute to
the late F.W. Chambers who became Secretary in 1922 and held this position for forty five years
until his death in 1967,

Freddie Chambers was bom in Staffordshire in 1881 and was omdained in the Church of England in
1907, After curmcies in Cecford he became Viear of St Stephen’s, Mew Town Fow, Bimmingham, a
fine Victorian church which, sadly, has ow been demolished. He was received imto the Catholic
Church on 25th Movember 1919 by Fr John Ratcliffe 51,

Freddie Chambers” genius was in personal relationships, and during the 45 years he worked as
Secretary hewas given a great deal of freedom to exercise this particular talent, He made many
friends, among whom were notable comvert Catholics such as Megr Bonald Knox. [twas Freddie
Chambers" prctice to buy a pipe for Mgr Knox every Christmas and over the years there developed
in amus ing corres pondence, now in the archives of The 5t Barmnabas Society, between these two
over the matter of the anmal pipe.

Freddie Chambers had the reputation of being able to enthuse others with his own personal
commitment to the Society’s work and, in addition to his administrative and pastoral role, he
tawelled widely throughout the United Kingdom and in Ireland and even had pamphlets secking
support for the work translated into French and distnbuted on the continent.

From 1967 to 1986 the work which Freddie Chambers had done was continued by his widow Mrs
Pat Chambers.
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PAT CHAMBERS

Pat Chambers had been the wife of an army officer who, unknown to her, died in a rearguard action
following the fall of Singapore to the Japanese in 1942, Pat and her small daughter escaped
overland and after months of hardship reached Austmlia. From there she returned to England and
avaited news of her hushand, who by now was presumed dead. It was many years before she met a
soldier who had been present when her hushand had died trying to save someone else. Meamwhile
Freddie Chambers, himself a widower, had met Pat and after waiting the statutory period of years
before which she could be declared a widow, they were mamied.

From 1967 Mrs Chambers, assisted by a loyal staffand guided by a sympathetic Executive
Committes, provided a continuing ministry to many convert clergy. Over the next 19 years she
estahlished a reputation for genermus hospitality and a skill at remembering the particular persomal
needs of many of the Society’s beneficiaries, The writer of this history 15 one whose family wall
always be grateful for kindness shown on more than one occasion, and there must be many mone
who remember her good deeds with gmtitude and affection.

SEMINARIANS

Anather development in the Society’s work was the provision of gmants to help convert clenzy who
had been accepted for training for the Catholic priesthood at both The Venerabile and the Beda

College in Rome.

Seminarian grants contimie to be an important part of the Society’s work., While a young man from
aCatholic family will enjoy additional back up and financial support from his family and local
parish chunch, those who are comvert clergy may have no such help and can even find themselves
ostracised by their families. The Society acts as a sort of adoptive father and mother and family all
mlled into one, and grants not only pay for things which otherwise would have had to be done
without, but provide welcome sequnity to comvert clergy seminarians who might otherwise
experience a sense of loneliness to a greater degres than most other students. Such grants enahle
those in receipt of them to purchase books, and, in mone recent times, to acquine the ever growing
electronic wizandry nereasingly thought desirable for tasks formedy accomplished wath pen and
ink!

This contribution to the tmining of new pricsts emains very much a part of the Society’s work,
though its beneficiaries now include Seminarians other than those at Rome. In very mecent times
some Dioceses have experimented with schemes whenehy those training for the priesthood are
attached to a panish where they leam pastoral skills and are tutored in small seminars for their
academic and theological studies. This has been panticularly the case with mamied convert clengy
who, because of their pror commitment to a wife and children cannot always be sent off to the

traditional seminary.

MUMBERS
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Everyong wants to know how many clergy from other Christian communities are knoawn to have
"come over”. The fact is that it 15 extremely difficult to give a precise figure,

The Society has only ever dealt with those who have applied to it for help. Even at the end of the
tarentieth century there are some who need no financial help at all. Others, who need help very
urgently, frequently strugele alome and have to be encouraged to come forward.

There is also a certain ebb and flow in the mumbers applying for help in amy given year. Most of
those who come into the Church as convent elergy are former Anglicans. The main reason for this is
that there are more Anglican clergy than mny others in England and by simple arthmetic they ane
going to be the largest bloc.

Particular events in the unfolding story of Anglicanism sometimes have dramatic effects. In recent
years there have been three such oocasions when a specific action, or even a proposed action, has
had this result,

Firstwas the scheme to unite various churches in India, some episcopal and some preshy terian, to
ercate The Church of Sowth India. When this took place in 1947 it coused many Anglican clergy
wha held stongly to the claims of the Church of England to share in the historic ministry of the
Westemn church, to think hard about the implications of what was being done. Mamy looked again at
the claims of the Catholic Church and this resulted in an appreciable increase in those asking to be
meceived.

Seoondly, in the sixties and seventies there were proposals in England to bring abmnt a church
formed by a union of Anglicans with Methodists. These schemes were eventually rejected by a
amall majonty of Anglicans, A few years later there came a broader proposal to form a united
church with any who would "covenant™ to go forward in such a venture.

Hoth these schemes wene unpalatable to those whose position depended on what they smar as the
umigue catholicity and apostolicity of the Church of Eng land.

Thindly, the largest exodus tonk place after Novemnber 1992 when the Synod of the Church of
England voted to ordain women as priests. Even in this situation where media inferest about
mumbers was intense it 15 not casy to be precise. About 400 resigned their livings it not all of
these became Catholics, Some who had already retired and who were not part of the 400 asked to
be meeived. Some hung on until retirement before deciding what they would do. A few were
meceived into the Orthodo: Church. Some came out with trumpets blazing while others slipped
quietly mway. In December 1996 The Times reported that 16 clergy who had been received into the
Catholic Church had returned to the Church of England.

An estimate based on the minutes and archives of the Society suggests that since | 8% something
like 3,200 actual applications for help have been reeeived, The number of applications, however,
implies a much larger total of people helped, because mamy of those who seek the Society’s support
have families. So if we are looking at the total number involved the tue figure is likely to be at
least 12,000 to 14,000 and may be as high as 15,500, This estimate, still probably on the
comservative side, takes accoumt of the increase in applications for help which took place in the
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years immediately prior to 1992 and the great surge which took place from then for the next four or
five years,

In any case the count never stops. The Catholic Clurch contimies to draw thoughtful men and
women who recognize its unique chameter, and who come without seemingly needing a jump-start
of some kind. Perhaps, in the end, only the Recording Angel will be able to give the true scone!

So far, all our beneficianes have been ministers in some other Christian community ; but ane
wonders whether, in a multi-fith society, the time will come when the charity might receive an
application for help from a former Rabbi or Mullah or Brahmin!

ANEWCONSTITUTION

The constitution of the Society had remaimed more or less the same from 1836 to 1991, By then the
many changes in charity legislation which had taken place made it necessary to provide a new

cons titution. At the same time it was important to retain the wdentity of The Converts” Aid Society
as such, but sepamtely, so that legacies which had been left to it could be revetved. The solution
wits to keep the older chanty in existence in "shell” form, and then to create a new charitable
comparny with identical aims and objects. This would then take up and continue the charitable work
and responsibilities of The Converts’ Aid Society in the same generous tmdition, but also in
compliance with what modern charity legislation now required.

5T BARNABAS

Considerable time and ingemity was expended on what to call the successor chanty. Some of the
suggestions put forward, though well meant, would have soon become dated. A chanty name which
reflects a particular period and fashion, especially where this happens to be of short lived dumtion,
so0m fmds this to be a serious disadvantage.

The proposal to name the chanty "The 5t Barnabas Society” in honour of the apostle Bamabas was
made because one of the most far reaching effects of his many good deeds was to welcome the
mewly converied Paul of Tarsus and stand as surety for him at a time when he had few fnends
within the Church. Bamabas then went om to encourage Paul to begin a new life the results of
which were to be of overwhelming importance to the expanding Clunch of the first century.

The Society saw itself as having a similar ministry of providing a generous welcome and
encoumgement for those newly received into the Church and whose lives would have to take a new
direction. Thus The 5t Barnabas Society was formed and began its work on lst hme 19492,

Someons whose own personal gift was also generosity and encouragement was The 5t Bamahas
Society’s fist Chatrman, John Goble, All who worked in the Society before and dunng these
changes will always mmember John Goble's wise leadership, apparently tireless enemgy and, above
all, his very special gift of inspinng hope in those around him.

There are two extraordinary footnotes to all this which call to be recorded here.
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In 1956 Myr Fonald Knox preached a sermaon at a Mass for The Converts” Aid Society in Pimlico.
Hiz serman ended with the words "God forgive us if we cannot emulate the spirit of S5t Barnahas,
when He raises up among us so often the spint of 5t Pml™.

In the same year, when addressing the Anmial General Meeting of the Society he predicted that in
the next fow years there would be "a particulady large mumber of applications to the Society”.

Within a few months of The 5t Bamahas Society coming into being there occumed the largest
increase ever in the mimbers of comvert clergy received into the Catholic Church. Meeting this nead
wits the first task of the reformed and reconstituted charity.

A HUNDRED YEARS ON

The modern charity has set out its principal aims in the following terms:

"In co-operation with the Catholic bishops, to provide support and assistance to those former
Clerzy and Religions of other denominations, md their dependants, who have come into the full
communiom of the Roman Catholic Church until such time as they have been imtegrated into the
Catholic community and have re-established themselves”,

The Society is a charitable company and is registered with the Charity Commussion, There is a
Haoard of Dimectors who are unpaid and the Society’s President is the Cardinal Archbishop of
Westminster.

In July 1995 Major David Flood suceeeded Joln Goble as Chairman and Cardinal’s representative.
The Society greatly values his gifts of wanm genemsity, leademship and prayers as it approaches the
end of one century and the beginning of another,

THE SOCIETY'S CURRENT TASKS

The Society’s headgquarters are at4 First Turn, Wolvercote Oeford, OX2 8AH, where there isa full
time staff of three. The Society's Secretary is himself a convert clergyman as are the small feam of
Dristrict Crrganisers. The Secretary and his colleagues administer the day to day work of the Society
and the Secretary acts as a link between the Board of Directors, the Society's beneficianes, both
potential and actual, and its District Organisers.

The District Organisers raise funds by making appeals in pansh churches in England, Wales, and
Scotland. But both they and the Secretary also exercise o unigue pastoral role. While it remains a
principle that no financial help or promises of such help can be made until after reception, mamy of
those who are setting out upon this journey find it a great help to be able to talk over the spiritual,
moml and practical problems with someonz who has already been this way before them. Some can
come to the Socety’s headquaners, where they benefit from the quiet atmosphere of what was onoz
avicarage, and where they can if necessary bring their wives and families for a day or so, Others
who camnot do this can be visited at bome or amywhere else that they wish by the Distrct
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Organisers. In some circumstances contact is perforce restricted to letter writing, or to contact by
telephone.

FORTITUDE IN ADVERSITY

For some the period after reception can be ane of anti-climax sometimes leading to depression.,
This is particulary likely where an experienced clergyman has worked in a busy parish for many
yeams. He may go through a long period whene he has no certainty of what his fiture is going to be.
In addition to what this can do to his own self-confidence, itcan bring added stmins if he is mamied
and there are dependant children. Although, as a newly received Catholic, he will be surrounded by
the welcome which all who become Catholies in this way expenence, he may still need pastorl
support and the Society’s staff muake every effort to provide whatever help is needed.

The Society’s archives contain numerous accounts of the expenences of many of those who were
received in past years. Atone time the Society encourmged its beneficiaries to write abowut what they
had gone through and whry they had asked to be received into the Catholic Church. Convert clergy
were frequently invited to tell their stories at the Society’s Amnual General Meetings, Some of these
written accounts give harrowing detaik of the hardships through which new converts went.

It is genemlly true that things are much improved today and in several cases Anglican hishops have
eo-operated with their Catholic counterparts in helping comvert clergy to move from one
community to the other, Nevertheless there are still some very hemic men and women whao have
had to face opposition and even hostility in order to obey their consciences,

A former Anglican nun who left her community with nothing bt the clothes she was wearing was
told by her chaplain that she would be damned if she walked out and thus broke her vows asa
religios.

A mamied clergyman who had served in his church for nineteen years before becoming a Catholic
found that his decision so upset his family that he was subjected to physical violence which left him

with permanent injuries.

Wery recently a young Presbyterian minister and his wife asked to be received. The young man's
congregation contained members of an Orange Lodge who would certainly have shown displeasure
at their minister becoming a Catholic. Such cimumstances inevitably cause considemble anciety for
aconvert clergyman on behalfof his wafe and children. Forimately this story had a happy ending
but at the time this family had to be very cireumspect.

In yetanother instance, mother Anglican mumn, 70 years old at the time, and in poor health, had tried
for some time 1o be released from ber community so that she could become a Catholic, She found
her requests politely side-stepped. In the end she simply fled to a relative taro lundred miles away
and threw hemself penniless upon her mercy. Fortunately this relative was able to intmduce herto a
generous Catholic priest who provided her with emergency help in the form of accommodation,
clothes and money. The Society retmbursed this priest as soon as the arcumstances were mide
knowmn. Later she came to the Society’s headguanters and after much comespondence, including
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writing to her M.P., she was granted an old age pension. She was too old to be acceptable to
another Religious community and her health was deteriorating all the time. After several tempomry
homes in various girls's schools she had to go into hospital for health tests. While there she met the
Catholic Warden of a Sheltered Housing Scheme who recommended her for a flat. At no time did
she ever complain and at one stage when she was in great need, it was an uphill struggle to get her
to aceept grants from the Society.

There are mamy other stories like these and, no doubt, they will occur over and over again.

HOW GRANTS ARE MADE

The Board of Directors, together with the Secretary, holds monthly meetings at Archbishop's
House, Westminster. The principal item on cach agenda i the considemtion of applications for
help. Each application is looked at with great cane and sensitivity and help is given in the most
appropriate way possible.

There are two fundamental requirements for eligibility for help. One is that every applicant mmst
already have been received into the Catholic Church. The Society cammot make gmmts or emer into
promises of help until the applicant concerned has actually become a Catholic. The reason for this
i that the Society has to protect itself from accusations that it may be buying converts.

The other rule is that an applicant, if not a member of a religious community, must previously have
been "o stipendiary minister” of some other Christian church. This means that grants are restricted
to those whose income or accommodation was provided directly by the denomination which they
lett to become Catholics,

There 15 a very wide rnge of financial assistinee, from one-of T grants to long term support. Maost
applicants need help for removal expenses from a previous clergy house to some new home. Some
have debts which need to be paid off. Mamy of those with families need a regular monthly grant to
help them with their basic household expenses. Some need particular grams to help with such
things as clothes for their children or books for study.

Ome of the most important roles fulfilled by the Society is the provision of grants for re-training to
enahle individuals to become financially independent. This may cover schemes for the tmining of

teachers, social workers, nusing or other professions.

Oiher beneficianes need help with unexpected costs for dentistry, new spectacles or repairs o
domestic equipment which chooses to break down the week after they have been received. The

Society also helps with the payment of rent where necessary.

As already mentioned, the Society provides Seminarian Grants for needy comvert clergy who ane
trining for the priesthood and may also provide an Omdination Grant at the end of training. These
grants, a5 explained earlier, are based on the principle that most "cmdle” Catholic seminarians
receive support from their home parish and family, whereas the convent clergyman has no such

support.
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Oither than those currently in need of help as they re-adjust and work towards a new life, the
Society supports a mumber of frail and elderly beneficiaries, mostly the widows of comvert clergy
from the past.

At Christmas the Society makes grants to all recent beneficiaries who are known to be n need. This
iz particularly helpful for families who are always hard pressed at this time, and for seminarians
abroad who, otherarise, might not be able to afford the costof a retum journey home for a holiday.

EVENTS SINCE 1992 AND FUTURE PROSPECTS

The decision in Movemnber 1992 by the Geneml Synod of the Church of England to proceed to the
ordination of women priests caused mamy Anglican clergy to ask whether they could acoept that
such a Synod had the authorty o make so radical a change unilatemlly, This question in turn raised
mome serious doubts about the findamental nature of Anglicanizm, while at the same time drawing
attention to the histone ¢laims of the Catholic Church. The result was that there was 2 considemble
increase in the number of those asking to be recetved.

A factor which had some surprising effects was the subsequent decision by the Church of England
to provide financial compensation for most, though not all, of its clergy whao take this step. Those
seeking these provisions were required to sign a declaration saying that they had resigned over the
issue of women priests, Some converts felt that they could not in conscience sign such a
declamtion, since it was for deeper reasons that they felt called to become Cathalics.

Anglican compensation, known officially as "Penodic payments” remains therefore limited to
clergy willing to make this declamtion, who had served for more than five years prior to November
19492, and whao had been holders of parochial appointments. Thus many younger clergy, salaried
chaplains and those in religious communities were excluded.

The compensation payments to digible clergy mun for three years following resignation but are

sciled down for each succesding year. The effect of this compensation has been, on the one hand,
to cushion the financial demand made upan the Society, but on the other hand it has actually
increased claims for help.

The provision of compensation has made it possible for more clergy than ever before to leave the
Church of England, but the effect of an anmual reduction in the amount paid has left mamy of these
in sevene financial hardship in the second or third year of such payments. The number of those
excluded from compensation who ask to be received mto the Catholic Chunch also increased sinee,
apart from financial considemtions, conscience is an over-riding imperative therefore the questions
mised by the Synod's action were just as acutely felt by those withot hope of such payments.
These have always been a first prionity on the Society’s resources.

[t can now be seen that the greatly increased mumbers, lay people as well as clergy, coming from the

Church of England in the period after Movember 1992 has decreased. This of coumse does not take
account of amy new developments in Anglicanism. While many of those who came in the period
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immuediately after 1992 were from the Anglo-catholic party in the Church of England, former
clergy from other Anglican tmditions have also contimued to become Catholics, for reasons which
are nothing whatever to do with the decision to ordain women as priests.

The prominence given to these events has had an on-going effect in churches other than the Church
of England. Firstly this has meant an increase in convert clergy from sister churches of the Church
of England, chiefly The Church in Wales, and The Scottish Episcopal Church. The decision by the
Synod of The Church in Wales in Sepiember 1996 to follow the example of the Church of England
and prooeed to the ordination of women to the pnesthood has had a similar but more modest effiect
o what happened in England after 1992

In addition the Society is now finding that it is helping former clergy from churches guite
uneonnected with Anglicanism, The Society has been helping convert Free church ministers for
mamy years and includes among its beneficiaries former Methodists, Preshyterians, Baptists,
Salvationists, Congregationalists and a Seventh Day Adventist minister. What is noticeable is that
while in the past such conversions wen: somewhat rare, they ane now becoming mther more

frequent.

The Society thus expects that demands upan it will continue to be greater than in the past though it
is possible that the composition of those it helps may be changing.

THE SOCIETY'S PRESENT NEEDS

The Society nelies on Catholic clergy and laity to brng eligible needy cases to its attention or to
introduce the Socicty to those who are notaware of its chantable wark.

The Society’s Board and its Staff are constantly having to make decisions which require very

semsitive judgement. Une way in which every Catholic can help is by prayer. The Society needs
wisdom and genemsity and prudence.

The Society’s beneficiaries also need the support of pmyer. Those who take this step find
themselves and their families in great insecurity and anxiety. To lose home and income and fnends
and work and pension and to beoome dependant on the chanty of others in mid-life can havea
devastating peychological effect.

The Society needs financial support, both in the form of particular donations and long term regu lar
gifts. In the UK and MNorthem Ireland there are tax benefits to charities where a donor makes a gift
by Covenant or by Gift And.

The Society benefits from legacies, which are nommally free from tax. The Society has a leaflet
giving advice about how to leave legacies and this is freely available on request.

The Society welcomes imterest in its work, and is gmteful for those who tell others about what we
do.
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The Secretary will be glad to answer any further questions and welcomes visitors to the Society’s

headquarters in Oeford. |t is usually wise to telephone before calling. The Secretary can be
contacted at:

4 First Turn Wolvercote, Oxford, OXZ EAH
Tel; 01865 513377 Faxc 01865 S1A542

Eeeith © Jamrett Secretary

Registered with the Charity Commission Mo 10099 10, A company limited by guammntes.
Registered in England No 2645233
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Priloha ¢. 3: Decree of Erection of the Personal Ordinariate
of Our Lady of Walsingham

CONGREGATION FOR THE DOCTRINE OF THE FAITH

Decree of Erection of
the Personal Ordinariate of

Our Lady of Walsingham

The supreme law of the Church is the salvation of souls. As
such, throughout its history, the Church has always found the
pastoral and juridical means to care for the good of the faithful.

With the Apostolic Constitution Anglicanorum coetibus,
promulgated on 4 November 2009, the Holy Father, Pope Benedict
XVI, provided for the establishment of Personal Ordinariates
through which Anglican faithful may enter, even in a corporate
manner, into full communion with the Catholic Church[1]. On that
same date, the Congregation for the Doctrine of the Faith
published Complementary Norms relating to such Ordinariates[2].

In conformity with what is established in Art. | § 1 and § 2 of the
Apostolic Constitution Anglicanorum coetibus, having received
requests from a considerable number of Anglican faithful, and
having consulted with the Episcopal Conference of England and
Wales, the Congregation for the Doctrine of the Faith
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ERECTS

the Personal Ordinariate of Our Lady of Walsingham within the
territory of the Episcopal Conference of England and Wales.

1. The Personal Ordinariate of Our Lady of Walsingham ipso iure
possesses juridic personality and is juridically equivalent to a
diocese[3]. It includes those faithful, of every category and state of
life, who, originally having belonged to the Anglican Communion,
are now in full communion with the Catholic Church, or who have
received the sacraments of initiation within the jurisdiction of the
Ordinariate itself[4], or who are received into it because they are
part of a family belonging to the Ordinariate[5].

2. The faithful of the Personal Ordinariate of Our Lady of
Walsingham are entrusted to the pastoral care of the Personal
Ordinary who, once named by the Roman Pontiff[6], possesses all
the faculties, and is held to all the obligations, specified in the
Apostolic  Constitution  Anglicanorum  Apostolic  Constitution
Anglicanorum coetibus and the Complementary Norms[7] as well
as in those matters determined subsequently by the Congregation
for the Doctrine of the Faith, on request both of the Ordinary,
having heard the Governing Council of the Ordinariate, and of the
Episcopal Conference of England and Wales.

3. The Anglican faithful who wish to be received into full
communion with the Catholic Church through the Ordinariate must
manifest this desire in writing[8]. There is to be a programme of
catechetical formation for these faithful, lasting for a congruent
time, and with content established by the Ordinary in agreement
with the Congregation for the Doctrine of the Faith so that the
faithful are able to adhere fully to the doctrinal content of the

80



Catechism of the Catholic Church[9], and therefore, make the
profession of faith.

4. For candidates for ordination, who previously were ministers
in the Anglican Communion, there is to be a specific programme of
theological formation, as well as spiritual and pastoral preparation,
prior to ordination in the Catholic Church, according to what will be
established by the Ordinary in agreement with the Congregation
for the Doctrine of the Faith and in consultation with the Episcopal
Conference of England and Wales.

5. For a cleric not incardinated in the Personal Ordinariate of Our
Lady of Walsingham to assist at a marriage of the faithful
belonging to the Ordinariate, he must receive the faculty from the
Ordinary or the pastor of the personal parish to which the faithful
belong[10].

6. The Ordinary is a member by right of the Episcopal
Conference of England and Wales, with deliberative vote in those
cases in which this is required in law[11].

7. A cleric, having come originally from the Anglican
Communion, who has already been ordained in the Catholic Church
and incardinated in a Diocese, is able to be incardinated in the
Ordinariate in accord with the norm of can. 267 CIC.

8. Until the Personal Ordinariate of Our Lady of Walsingham may
have established its own Tribunal, the judicial cases of its faithful
are referred to the Tribunal of the Diocese in which one of the
parties has a domicile, while taking into account, however, the
different titles of competence established in cann. 1408-1414 and
1673 CIC[12].
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9. The faithful of the Personal Ordinariate of Our Lady of
Walsingham who are, temporarily or permanently, outside the
territory of the Episcopal Conference of England and Wales, while
remaining members of the Ordinariate, are bound by universal law
and those particular laws of the territory where they find
themselves[13].

10. If a member of the faithful moves permanently into a place
where another Personal Ordinariate has been erected, he is able,
on his own request, to be received into it. The new Ordinary is
bound to inform the original Personal Ordinariate of the reception.
If a member of the faithful wishes to leave the Ordinariate, he must
make such a decision known to his own Ordinary. He automatically
becomes a member of the Diocese where he resides. In this case,
the Ordinary will ensure that the Diocesan Bishop is informed.

11. The Ordinary, keeping in mind the Ratio fundamentalis
institutionis sacerdotalis and the Programme of Priestly Formation
of the Episcopal Conference of England and Wales, is to prepare a
Programme of Priestly Formation for the seminarians of the
Ordinariate which must be approved by the Apostolic See[14].

12. The Ordinary will ensure that the Statutes of the Governing
Council and the Pastoral Council, which are subject to his approval,
are drawn up[15].

13. The location of the principal Church of the Personal
Ordinariate of Our Lady of Walsingham will be determined by the
Ordinary in agreement with the Congregation for the Doctrine of
the Faith and in consultation with the Episcopal Conference of
England and Wales. Likewise, the Seat of the Ordinariate, where
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the register referred to in Art. 5 § 1 of the Complementary Norms
will be kept, will be determined in the same way.

14. The Personal Ordinariate of Our Lady of Walsingham has as
its patron Blessed John Henry Newman.

Everything to the contrary notwithstanding.

Rome, from the Offices of the Congregation for the Doctrine of the
Faith, 15 January 2011

William Cardinal Levada
Prefect
Luis F. Ladaria, S.I.
Secretary
[1] Cf. AAS 101 (2009), 985-990.

[2] Cf. L'Osservatore Romano (9-10 November 2009), p. 7; Weekly
Edition in English (11 November 2009), p. 4.

[3] Cf. can. 372 § 2 CIC; Apostolic Constitution Anglicanorum
coetibus, Art. | § 3.

[4] Cf. Apostolic Constitution Anglicanorum coetibus, Art. | § 4.
[5] Cf. Complementary Norms, Art. 5§ 1.

[6] Cf. Apostolic Constitution Anglicanorum coetibus, Art. 1V,
Complementary Norms, Art. 4 § 1.

[7] Cf. Apostolic Constitution Anglicanorum coetibus, Art. VI § 4;
Complementary Norms, Art. 5 § 2; Art. 9.
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[8] Cf. Apostolic Constitution Anglicanorum coetibus, Art. IX.
[9] Cf. Apostolic Constitution Anglicanorum coetibus, Art. 1 § 5.
[10] Cf. cann. 1110-1111 CIC.

[11] Cf. Complementary Norms, Art. 2 § 2.

[12] Cf. Apostolic Constitution Anglicanorum coetibus, Art. XII.
[13] Cf. can. 13 § 3 CIC.

[14] Cf. Complementary Norms, Art. 10 § 3; see also Apostolic
Constitution Anglicanorum coetibus, Art. VI § 2.

[15] Cf. Complementary Norms, Art. 12 § 1; Art. 13 § 2.
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